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was young, | used to criticize, but | repented to Allah and dedicated
some reward to those | criticized. | don't like criticism except in the
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mentioned, but | didn't find it."”
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KHATM AN-NUBUWWAH
(THE CESSATION OF
PROPHETHOOD)

The concept of khatm an-nubuwwah (the cessation
of prophethood) has been an unquestioned tenet of faith
throughout Islamic history. Any discussion on the matter
was forever deemed unnecessary. However, during the
British colonial era in the Indian subcontinent, the British
government sought to undermine this fundamental
Islamic creed to further their own interests and perpetuate
their historical animosity towards Islam, thereby

fragmenting Muslim unity.

To execute this conspiracy, the British identified a
willing accomplice in a man from Gordaspur, a district in
Punjab, named Mirza Ghulaim Ahmad Qadiyani. Under
the protection of the British government, this person
established a movement, laid the groundwork for a new

prophetic claim, and authored numerous books. These

1
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writings aimed to: (1) promote his own personality and
claims, (2) distort Qur'anic teachings and present them as
enlightened insights, and (3) foster enmity towards
Muslims while cultivating friendships with the British. As

the renowned poet Allamah Igbal aptly observed:

)/ w/!//&}!w
3 /5}/ L::K)f Ay

“They considered the dominion of foreigners a blessing, and

their dances around the church were a spectacle to behold.”

To safeguard the faith of uninformed Muslims, it is
essential to elucidate certain aspects of khatm an-

nubuwwabh.

To begin with, let us consider Islam as a

comprehensive structure. Just as an engineer requires
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three distinct blueprints to design a structure —
conceptual, written, and practical — Islam, as a structure
of doctrines, morals, values, and rites of worship, possesses
a complete blueprint preserved in divine knowledge. This
constitutes its conceptual blueprint. The written blueprint
of Islam is embodied in the Qur'an and the Sunnah,
which document the structure of Islam. The practical
blueprint of Islam has been actualized by Muslims
throughout the past fourteen centuries, as they have
brought Islam into practice. These three aspects of Islam
— conceptual, written, and practical — have always been
united, harmonious, and perfectly aligned with each

other.

The reality of Islam, as conceived in divine
knowledge, is identical to its manifestation in the Qur'an
and Hadith. Similarly, the reality of Islam, as expressed in
the Qur'an and Hadith, has been embodied by masses of

Muslims throughout generations.

Throughout Islamic  history, Muslims have

maintained a unified stance on the fundamental tenets of
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faith, despite differences in other areas. This unity is
evident in the fact that, until recent decades, there was no
disagreement regarding the reality of khatm an-
nubuwwah despite the emergence of sects throughout
different spans of time. Rejection of this concept can only
occur by distancing oneself from Islam and its
foundational sources, the Qur'an and Sunnah, which is

precisely what transpired.

We will now examine the concept of khatm an-
nubuwwah from two distinct perspectives: (1) textual
evidence and (2) intellectual evidence. Our analysis of
textual evidence will encompass three key areas: (1) the
Qur'an's stance on khatm an-nubuwwah, (2) the Hadith's
perspective on khatm an-nubuwwah, and (3) Ijma’
(nationwide consensus) on khatm an-nubuwwah. Upon
completing our examination of these textual sources, we
will provide an intellectual explanation of khatm an-

nubuwwabh.
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EVIDENCE FROM THE
QUR'AN
The Holy Qur'an contains over a hundred verses that
explicitly or implicitly afirm the concept of khatm an-

nubuwwah. For the sake of concision, we will focus on a

select few of these verses.

(1] THE EVIDENCE OF THE SEAL OF
PROPHETS

The most notable verse that substantiates the

termination of prophethood is found in Sarah al-Ahzab:
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“Mubammad is not the father of one of your men, but the
Messenger of Allah and the seal of the prophets. And ever 1s
Allah, of all things, Knowing.” (33:40)

This verse explicitly indicates the cessation of
prophethood, as the Prophet Muhammad Jzs.&sifie is
designated as "the seal of the prophets," implying that his

coming seals off the prophetic chain.

Consequently, no one will receive prophethood after
him. The era of the Prophet's JZ44{e prophethood was
deliberately positioned after all other prophets, ensuring
that his prophethood would endure until the Day of
Resurrection. Even 'Isa (Jesus Christ) §2ick will appear at
the end of time as a follower of the Prophet Muhammad
Jz540e5 e, rather than as an independent prophet. All
other prophets will retain their respective positions, but
the established law and teachings prevalent throughout
the world will be those of the Muhammadan

prophethood.
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The phrase "And ever is Allah, of all things,
Knowing" underscores Allah's omniscience regarding the
termination of prophethood, including its timing and

circumstances.

The Arabic word sl (khatam/khatim) is recited

differently by various qurra' (reciters). While most recite it
with a kasrah (short 1 sound) underneath the letter ta',
pronouncing it as "khatim", two prominent reciters,
Hasan and 'Asim, whose recitation is widely followed,
recite it with a fathah (short a sound), pronouncing it as
"khatam". The recitation with the kasrah, "khatim an-
nabiyyin", translates to "the concluder of prophets",
whereas the recitation with the fathah, "khatam an-
nabiyyin", means "the seal of the prophets". Both
recitations convey the same meaning: the Prophet
Muhammad 15.%5 is the final prophet, and the door

of prophethood has been sealed with his emergence.

The use of the word "seal" is a metaphorical
expression to describe the culmination of prophethood, a

notion supported by various Qur'anic verses, Hadith, and

7
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Arabic literary references. The Qur'an employs the same
word to describe the termination of faith among

disbelievers. In Surah al-Baqarah, Allah states:

~ 4 T s o.%:f,ﬁa{?/ 5 M//" -~ /?ﬁoj
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“Indeed, those who disbelieve — it is all the same for them
whether you warn them or do not warn them - they will not
believe. Allab bas set a seal upon thetr hearts and upon their

hearing, and over their vision 1s a veil. And for them is a
tremendous punishment.” (2:6-7)

The usage of the word "seal" in this context clearly
indicates the termination of faith. By analogy, the same
word used in the context of prophethood signifies its

termination.
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According to authentic narrations reported by Abu
Hurairah #240s; in Muslim and by Thauban &4 in Abu
Dawud and Tlrmlzhl the Prophet J55.&djle warned,
"Before the Day of Resurrection, deceitful impostors will
emerge, claiming prophethood. However, I assure you that
[ am the last of the prophets; there will be no prophet after
me." This prophetic declaration is corroborated by

additional narrations from Huzhaifah iedlis 1n Tabarani

and Ahmad, all tracing back to the Prophet 5.5

In a hadith documented by Bukhari and Muslim,
Abu Hurairah #2455 reports that the Prophet izakifie
employed a metaphor to illustrate his prophetic status:
"My example and that of the preceding prophets is akin to
a person who constructs a magnificent house, leaving only
one brick unplaced. People marvel at the structure,
wondering why that single brick was omitted." The
Prophet Jz5.k4i then revealed, "I am that brick, and I

am the last of the prophets."

The Prophet 42544 emphasized his unique status

among prophets in another hadith recorded by Bukhari

9
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and Muslim, where he enumerated six traits exclusive to
him, concluding with, "My advent marked the end of the
prophetic chain." Abu Umamah's 224is5 narration in Ibn
Majah's chapter on the fitnah of Dajjal quotes the Prophet
125405 as saying, "I am the last of the prophets, and you

are the last of the nations."

In a conversation with 'Ali #2dis5, the Prophet
125455l drew an analogy between their relationship and
that of Masa and Harun #Zlkge, emphasizing, "except
that there is no prophet after me." A hadith documented
by Bukhari, Muslim, and Tirmizhi records the Prophet's
J40efie statement, "Nothing remains of prophethood

except for truthful dreams."

In his writings, Mirza Ghulam Ahmad, the claimant
of prophethood himself, elucidates the concept of the
"Seal of Prophets" in various works. In Izalat al-Auham, he
states: "The mentioned prophet will be the culmination
of all prophets, and no prophet will come after our
Prophet.” In Hamamat al-Bushra, he emphasizes: "Do you

not recognize that the Most Merciful Lord designated our

10
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Prophet as the last of prophets, without exception? Our
Prophet himself clarified this with a clear explanation,
stating, 'There is no prophet after me."" In Ayyam as-Sulh,
he further explains: "Our Prophet interpreted 'the last of
prophets' by saying 'there is no prophet after me," which
is an unmistakable fact for seekers. The negating particle
in this statement is universally applicable." In Kitab al-
Barriyyat, he writes: "The Prophet repeatedly stated that
there is no prophet after him, and the hadith '1a nabiyya
ba'di' (there is no prophet after me) was widely accepted,
with no dispute over its authenticity. The Qur'an, whose
every word is definitive, confirms that prophethood ceased
with our Prophet through the verse 'but he is the
Messenger of Allah and the last of the prophets.'" In
Tiryaq al-Quluab, he poetically expresses: "He is the best of
messengers, the best of humans; every prophethood has

reached its culmination with him."

In light of these explicit declarations, it is impossible
for any ambiguity to persist regarding the verse's

implication: its implication of the cessation of

11
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prophethood is as clear and definite as the verse's own

status as an integral part of the Qur'an.

LEXICALS ON “KHATAM AN-NABIYYIN”

(1)
6 5 e Ol 2 ol 5230 U 508 ey il 2 S 1 25
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"Khatam" (seal) means "ma yukhtamu biht" (what is used to
seal), just as "taba'" (another word for seal) means "ma
yutba'u bibi (what is used to seal)," so "Khatam an-
nabiyyin" refers to the one through whom the prophets were
sealed, and who was the last of the prophets." (Rith al-Ma'ini
l1'l-Alisi)

12
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"It is said: "kbatam an-nabryyin", because he ended

prophethood." (Mufradat al-Qur'an li'r-Raghib)
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The "kbatam" of everything and the "kbatimah" of
everything is its end and its culmination." (al-Mubkam li Ibn

Sayyidah)

4. "Kbatam an-nabiyyin," i.e., the last of them." (at-Tahzhib
l1'l-Azbari)
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"Thetr khatim and their kbatam: their last.” (Lisan al-'Arab)

(6)

s, B30 2 G0 A 5 N e il e (iS5 A i

"Al-Khatam" (with a fathah or a kasrah) is from the names of
the Prophet LBz, and it is be through whose coming the
prophethood was concluded." (1aj al-'Arus)

7. "And "khdtam" — with fathah — is in the meaning of the
seal, 1.e., something which indicates that there is no prophet
after me." (Majma' al-Bihar)
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"Al-khatim: the last of a people, just like "al-kbatam. And
"Khatam an-nabiyyin," i.e., their last." (al-Qamus)

\
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"And our prophet being named the "khatam" of the prophets
is because the "khatam" of a people refers to the last of a
people. Then he said: and negating the general necessitates the
negation of the spectfic." (Kulltyyat Abi'l-Baga’)

(10)
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"And "khatim" with a kasrab under its ti' or a fathah on top
of 1t all have the same meaning, and its plural is "al-

15
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khawatim," and the "khatimab" of something refers to its
4
end, and Mubammad L5 E0= is the "kbatam" of the
prophets.” (as-Sihah)

THE MUFASSIRIN ON "KHATAM AN-
NABIYYIN"

Throughout the centuries, from the era of the
Sahabah #zdl to the time of Mirza and beyond, all
translations and commentaries of the Holy Qur'an have
consistently interpreted "khatam an-nabiyyin" to signify
that no individual can attain prophethood after Prophet
Muhammad 5.5, The sole exception was the
Gordaspuri, who, driven by a desire to claim prophethood,
altered his initial stance on the cessation of prophethood
and reinterpreted khatm an-nubuwwah. This drastic shift,
which he conveniently timed at the very end of his life to
facilitate his prophetic aspirations, yielded unexpected
success. As he himself admitted: "I never anticipated that
Muslims would embrace the notion of ongoing

prophethood, but the influence of English education,
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British protection, and the decline of religious
understanding and reverence created an environment

where the implausible became plausible." Surely we

belong to Allah, and surely we are to return to Him.

This fabricated prophethood took on the guise of a
thriving enterprise, cleverly disguising apostasy as Islamic
propagation, thereby reaping substantial financial gains.
On top of that, adherents of Mirza's prophetic claims were
rewarded with prestigious positions within the British
Indian state and lucrative income streams, leading them
to attribute these benefits to the blessings of their
newfound faith — a perceived miracle (mu'jizah)
exclusive to Mirza's followers, while the majority of
Muslims  remained deprived. Should prevailing
conditions and our collective negligence persist, it would
be no surprise if Muslims were to face another calamity
akin to the Israeli occupation; however, no strategy will

succeed without rectification.
:,/;g:.w(? -
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Countries' stability relies on people's awareness
Guided by wise leaders, like Rumi, the sage
The pure, the mystic, unveiled life's mystery,

Revealing death's secret, setting souls free.

Every nation's downfall begins with ignorance,

As foolishness spreads, wisdom's light diminishes.

1. The renowned exegete, Muhammad ibn Jarir at-

8-

iz, writes in his Tafsir:
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“He 15 the Messenger of Allah and the final prophet, who

brought prophethood to a close, sealing it. It will not be

opened for anyone after him until the Hour emerges, as
concurred by leading Qur'anic scholars.”

2. Ibn Jarir 404z cites 'Ali ibn Husayn iz, who

explains:

“Khatim an-nabryyin” (with a kasrah under the ta') signifies
the conclusion of prophethood. Alternatively, Hasan and
'Astm pronounce 1t "Kbdatam an-nabryyin" — with a fathab
— which means that he is the last of the prophets.”

3. In his Tafsir, Ibn Kathir £ii%; elucidates:
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“This verse clearly establishes that no prophet will succeed
him. By extension, 1t is even more evident that no messenger
will come after him, since messengership is a more specific and
elevated station than prophethood. Every messenger is indeed
a prophet, but not every prophet is a messenger. This
interpretation is reinforced by the numerous ahadith
transmitted by the Sahabah, which have been passed down

through mass transmission.”

A little further, he writes:
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“...s0 that they know that anyone who claims this position
after him is an egregious liar, a grave fabricator, and a

cunning deciever.”

4. The author of al-Kasshaf explains:
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“The term 'Kbatam' — with a fathab on the ta' — signifies
the sealing stamp, while with a kasrab under the ta', it refers
to the seal or the person who seals. 'Abdullah bin Mas'ud's
recitation supports this interpretation, reading: 'wa lakin
nabryyan kbataman-nabryyin' (but rather a prophet who
concluded the prophets). So if you ask: how can the Prophet be
constdered the last prophet when 'Isa will descend to earth in
the end times, I would respond: "him being the last prophet
means no one will be appointed as a prophet after him,
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whereas 'Isd, had already been appointed a prophet before

b

him.

5. In Tafsir Rah al-Ma'ani, it is written:
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“The term 'nabi' (prophet) is more general than 'rasul'
(messenger). Therefore, him being the last prophet (Kbatam
an-nabiyyin) implies he is also the last messenger (Khatam al-
mursalin). The concept of him as the last of the prophets
signifies that the emergence of prophethood has reached its
culmination in this era, rendering it impossible for humans or

Jinn to attain prophethood henceforth. 'Isa's descent is a
22
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consensus held by the Ummabh, supported by well-known
narrations — which may have reached inferential mass
transmission, and established by the Book as a mandatory
creed, rejecting which constitutes kufr (disbelief); a position
espoused by the philosophers. Since 'Isa was already a prophet
before the adornment of our prophet with prophethood in his
time, his return does not introduce a new prophetic
appointment.”

6. It is written in Tafsir al-Madarik:

o8 o o..:/.. o%,.w
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“wa khatam an-nabiyyin" — with a fathah on the ti' — this
1s how 'Asim recites it; it means the seal, i.e., thetr last, i.e., no
one will be appointed prophet after him, and 'Isa is among
those who were appointed as prophets before him; others read
it with a kasrah under the ta', in the meaning of the sealer
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and the doer of the action of sealing, and 1bn Mas'ud's
recitation substantiates this."

7. Az-Zurqani £iz5 in his Sharh al-Mawahib, as well as

the authors of Tafsir Bahr al-Muhit and Aba as-Sa'ad,

write:
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“kbatam an-nabiyyin": i.e., the last of the prophets.”

8. Qadi 'lyad &4z, in his as-Shifa', explicates under the

verse regarding the seal of the prophets:
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“Any individual claiming to receive divine revelation,
regardless of whether they do not explicitly assert prophethood
....... are all unequz’vocczlly consz’a’ered kuffar ( dz’sbelz’evers)
who reject the Prophet Lo e[z The Prophet LB
explicitly declared tbat be s the final prophet, with no
successor. The Prophet B[z, based on divine authority,
asserted his role as the last prophet, and emphasized that he
was sent to all of humanity. The Ummah has uniformly
interpreted these words in accordance with their explicit,
intended meaning, leaving no room for alternative
interpretations or specifications. Consequently, there exists
absolute consensus on the disbelief (kufr) of those who claim
prophethood or divine revelation, as established through

transmission and scholarly consensus.”

9. Imam Ghazali &% asserts:

25
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“This verse precludes any interpretation or specification.
Anyone attempting to recontextualize its broader implications
engages in nonsensical speech, risking a lapse into kufr
(disbelief). This is because such an individual effectively
denies the explicit text, which has been unanimously accepted
by the Ummah as being impervious to reinterpretation or
specification.”

The concept of khatam an-nabiyyin, as elucidated in
tafsir texts, denotes the definitive termination of
prophethood. This understanding is corroborated by a
multitude of narrations from sixty-four Sahabah #edllss,1n
conjunction with an extensive array of over a hundred

Qur'anic verses.

Prior to examining additional verses, we will address

and refute the more prominent distortions and fallacies
26
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promulgated by the Qadiyanis regarding the verse on the

seal of the prophets.

DISTORTION ([1]:

The Qadiyanis argue that if "Khatam an-nabiyyin"
means the last of the prophets, then the second coming of

'Isa @ik in the end times appears to contradict it.

ANSWER:

As previously established, khatm an-nubuwwah
signifies the termination of prophethood as an institution,
sealed with the Prophet Muhammad .. This
concept does not imply that a previous prophet will be
stripped of their prophethood. The return of 'Isa 3k in
the Muhammadan era is analogous to a foreign governor
arriving in a land governed by another, where the visiting
governor must adhere to the laws of the governing
authority. In reality, the second coming of 'Isa i

serves as a clear affirmation of khatm an-nubuwwah. If

27
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prophethood were to continue after the Prophet
5.0, there would be no point in 'Isa's & return.
The fact that Allah has chosen to send a previous prophet,
'Isa 2Nk, back to earth, rather than appointing a new
prophet, demonstrates that the institution of
prophethood has indeed terminated with the Prophet
Muhammad Jz.E5.

DISTORTION [2]:

The Qadiyanis propose that "Khatam an-nabiyyin"
actually signifies the continuation of prophethood;
however, it denotes that all subsequent prophets will be
appointed prophet under the seal, stamp, and affirmation

of the Prophet Muhammad 5.4

ANSWER:

To substantiate this claim, we must inquire: in which
authoritative Arabic linguistic text is this interpretation
rooted? Which hadith provides a basis for this

28
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explanation? Which tafsir offers a comparable exegesis?
Multiple Qur'anic verses, such as "Allah has set a seal upon
their hearts" (2:7) and "today We will seal over their
mouths" (36:65),employ derivatives of the same root word
to convey a sense of finality and closure. Furthermore, a
vast array of mutawatir (mass-transmitted) hadiths and the
unanimous consensus of the Muslim nation establish
"khatm an-nubuwwah" as a reference to the explicit
termination of prophethood. It is particularly noteworthy
that Mirza himself, in his own writings, acknowledges the

word to signify the cessation of prophethood.

Moreover, if the verse indeed implies the
continuation of prophethood, what significance would
the Prophet Muhammad's Jzs.&4ile seal hold when
prophethood is ultimately bestowed by the Creator? What
distinction would the Prophet Muhammad Jz.Esifie
possess if prophets were to come after him? Logically, if
the verse truly signified the continuation of prophethood,
the past thirteen hundred years should have witnessed the

emergence of at least a few hundred prophets, thereby
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highlighting the Prophet Muhammad's 7242l unique

perfection.

Also, if prophethood were to be conferred under the
Prophet's Jz. 4 seal, it would imply that prophethood
is attainable through human means, rather than solely
through divine appointment, which contradicts the

fundamental nature of prophethood.

Apart from all that, embracing this distorted
interpretation would lead to the notion that, over the past
thirteen hundred years, not a single individual perfectly
embodied the Prophet's J&5.&4{l> teachings, thereby
meriting prophethood. Ironically, the only individual
claimed to have seemingly received prophethood in the
past thirteen hundred years would be the founder of the
Qadiyani sect, who emerged in a village in Gordaspur, and
that too, not under the Prophet's 1.4 seal, but rather
under the seal of British colonialism. What's more, he
himself remained uncertain about his own prophethood

until his death, oscillating between affirming and
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rejecting his prophetic claims, ultimately leading to a

schism among his followers.

[Translator's Note: The author's reference to "thirteen hundred
years" corresponds to the period intervening between the
Prophet Mubammad's I e:5le demise and the time of
writing. As of our present time, this duration has exceeded

fourteen hundred years.]

DISTORTION [3]:

The aliflam (J1) in "an-nabiyyin" (the prophets :,mﬁ)

— which translates to "the" in English — functions as
either 'ahd khariji or 'ahd zhihni. This means that the alif
lam at the beginning of 'prophets' is there to specify a
particular group within the category of prophets, which is
perceived either based on external factors ('ahd khariji), or
self understood through obvious reasoning (‘ahd zhihni).
In this context, the alif-lam preceding the plural form of

"nabi" (prophet) does not refer to prophets in general, but
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rather exclusively to tashri't prophets — those entrusted
with a distinct Shari'ah (divine law) differing from

preceding ones.

Consequently, the phrase "khatam an-nabiyyin"

specifically denotes the last of all tashri'i prophets, and not

all prophets in general.

ANSWER:

For alif 1am to be 'ahd khariji, it is imperative that the
preceding verses explicitly mention tashri'i prophets,
which is absent in this context. Conversely, 'ahd zhihni
applies only when istighraq (universal encompassment) is

implausible, such as: _:1i 457 (The wolf ate him), where

the context implies a specific wolf, and not all the
members of the wolf race, as it is impossible for the entire
species of wolf to partake in the consumption of a single

individual. Similarly, (,;:U\ 23! (Purchase the meat) is

understood to refer to a particular set of meat, rather than
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all the meat in the world, because istighraq, or universal

application, is self-evidently improbable in this case.

It is written in Kulliyyat Abi'l-Baqa':
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“According to the general mass of those who specialize in
Jurisprudential principles and Arabic, the defining lam, which
indicates specificity, conveys the benefit of all-encompassment,
whether it precedes an individual or collective noun, unless

restriction is inherently implied.”

Kashf al-Mushkil elaborates:
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“When the lam precedes a collective noun, it encompasses all
individuals within that category, except when context clearly

indicates a specific subset.”

Sharh ar-Radiyy 'ali al-Kafiyah clarifies:

“In the absence of evidence suggesting a specific subset, the

presence of the lam necessitates all-encompassment.”

DISTORTION [4]:

" does not denote

The aliflam in "an-nabiyyin
absolute, universal inclusivity (Istighraq haqiqi), but
rather contextual, implied inclusivity (Istighraq 'urfi). In
other words, the phrase specifically encompasses Tashri'i
prophets, rather than all prophets in general. This is

. . b - s - °5ﬁ < °} i/ -
similar to the usage of "an-nabiyyin" in -2 &3z 5 (they

kill the prophets), where the phrase clearly implies that
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the Jews used to kill a specific group of prophets; not all

prophets who ever arrived.

ANSWER:

Aliflam is interpreted to denote istighraq 'urfi
(contextual inclusivity) only when istighraq hagqiqi
(absolute inclusivity) is not contextually plausible. For

v

instance, in the phrase &LaN LY w== (the governor
assembled the jewelers), the aliflam preceding il L)

"jewelers" refers to a specific group of jewelers, rather than
all jewelers worldwide, as the latter interpretation is
contextually implausible. In contrast, the aliflam in
"khatam an-nabiyyin" can be reasonably interpreted as
denoting istighraq haqiqi, whereas in "wa yaqtulin an-
nabiyyin," istighraq haqiqi is less plausible. Consider the

following verses:
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“But true righteousness is (in) one who believes in Allah, and
the Last Day, and the angels, and the Book, and the propbhets.”
(2:177)

14 J"JM{%L}'L“:M" 9L§\o-j @ajj%

“And the propbhets will be brought.” (39:69)

“And when Allab took the covenant of the propbets.” (3:81)

Do the alif-lams in "an-nabiyyin" within these verses
denote istighraq haqiqi or istighraq 'urfi? If all instances

of aliflam in "an-nabiyyin" in these verses are interpreted
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as istighraq haqiqi — as is the case, what rationale
underlies the objection to interpreting the alif-lam in

"khatam an-nabiyyin" as istighraq haqiqp?

DISTORTION [5]:

The term "khatam" also denotes a ring, which, when
worn on a finger, beautifies it. By extension, the phrase
"khatam  an-nabiyyin" employs this meaning
metaphorically, signifying that the Prophet Muhammad is

the epitome of beauty and perfection among all prophets.

ANSWER:

Unless the literal meaning of a word is completely
untenable, it 1s impermissible to interpret it
metaphorically. In this instance, the literal interpretation
is entirely coherent, and the language, ahadith, and I[jma'
(consensus of the Ummah) all corroborate its literal

understanding.
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Consequently, metaphorical interpretation is
unwarranted. If we were to interpret this word
metaphorically, it would render the Qur'an's language
ambiguous, as metaphorical implications are limitless.
This would lead to a proliferation of conflicting
interpretations, causing each word to lose its essential
meaning. Fundamental concepts like Saum, Salah, and

Zakah would become susceptible to distortion.

Having concluded our examination of the verse
pertaining to the seal of prophets, we will proceed to

present the next scriptural evidence.

[2] THE EVIDENCE OF RELIGIOUS
PERFECTION
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“Today 1 have perfected for you your religion and completed
My favor upon you and approved for you Islam as religion.”
(5:3)

This verse announces the perfection and completion
of the Islamic faith. According to a well-documented
hadith narrated by Bukhari, the word "today" specifically
refers to the Day of 'Arafah. Qadi Thana'ullah Panipati
4%5, in his esteemed commentary at-Tafsir al-Mazhari,
notes that the Prophet .4l lived for merely twenty-

one days after the revelation of this verse.

Ibn Kathir &4z states regarding this verse:

“This verse constitutes the most profound blessing bestowed
upon the Ummabh, as it heralds the perfection of thetr religion.
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After this verse, the Ummab will never require a
supplementary religion or a prophet beyond the one they have
been gifted. It is precisely for this reason that Allah designated

the Prophet 16z as the seal of the prophets, and

entrusted him with a universal message to man and jinn.”

Imam Razi {iiz5 provides the following exposition

under the tafsir of this verse:
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“Din has never been deficient; 1t has always been perfect and
complete. Every revealed Shari'ah was sufficient for its
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respective era, but Allah, in His infinite wisdom, before the
nomination of any Shari'ab, knew that each Shari'ah, after
being grounded and established, would eventually require
abrogation or modification to accommodate the evolving
needs of humanity. To address this, Allah revealed a universal
Shari'ab close to the end of time, perfect in every aspect,
applicable to all nations, races, and times, until the Day of
Resurrection. Thus, while previous Shari'abs were perfect for
their times, the Mubammadan Shari'ab is uniquely perfect
for all time. This is precisely what Allah alludes to in the
verse: "Today I have perfected for you your religion.”

This verse alludes to the concept of khatm an-
nubuwwah (the finality of prophethood) based on the

following rationale:

1. The completion and perfection of the Islamic faith
(Din) inherently implies that the prophethood of the
Prophet Muhammad JZadeifi is the last, as there is

no longer a need for additional prophetic guidance.
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2. The advent of a prophet typically serves one of three
purposes: to rectify deficiencies within the faith, to
abrogate temporally limited commandments, or to
correct distortions. However, the Qur'an and the
Islamic faith are inherently complete and perfect,
precluding the need for alteration or abrogation.

This notion is reinforced by the Qur'anic verse:

“Surely, it is We who sent down the Qur'an and surely, We in
fact are its guardian.” (15:9)

This divine guarantee ensures the preservation of the
Qur'an's text, its meaning, and even its pronunciation and
recitation, thereby eliminating the need for corrective

prophetic intervention.
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As for the revitalization and propagation of the
[slamic faith, they have been relegated to the collective

responsibility of the entire Ummah.
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“You are the best of nations produced for mankind — you
enjoin the good and forbid the evil” (3:110)

3. If prophethood were to continue, the Islamic faith
would inherently be rendered deficient, all its
commandments would become nugatory, and all
current Muslims would become non-Muslims. This
is because rejecting a prophet constitutes kufr
(disbelief), regardless of one's total adherence to the
Qur'an, Hadith, and the entire Islamic Shari'ah.
Muslims who fail to acknowledge the new prophet

would be deemed disbelievers, consigned to eternal
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suffering in the Hellfire. Furthermore, the perfection
of the Islamic faith would be contingent solely upon
acknowledging the new prophet, implying that the
entirety of the faith would be rendered null and void

without this acknowledgment.

[3] THE EVIDENCE OF THE COVENANT
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“And when Allah took the covenant of prophets — "Whatever
I give you of the Scripture and wisdom — and then there
comes to you a messenger confirming what is with you, you
must most certainly believe in him, and you must most
certainly support him.” (3:81)

The covenant referenced in this verse was solicited

from all the prophets within 'Alam al-Arwah, the realm of
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the souls. The phrase "and then there comes to you a
messenger” refers to the Prophet &€, This
establishes that the Prophet's J55.&4{% advent occurred
at the culmination of the prophetic sequence, thereby
confirming that all preceding prophets, destined to
emerge on earth in accordance with Allah's will, were
dispatched prior to the Prophet's 1.4 arrival. This
underscores that the Prophet's Jz54&4e coming did not
inherently terminate prophethood; rather, his ultimate

arrival was divinely ordained.

(4] THE EVIDENCE OF UNIVERSAL
CONVEYANCE
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“Say, "O mankind, indeed I am the Messenger of Allah to you
all, to whom belongs the dominion of the heavens and the
earth.” (7:158)

PR kG4 /6/

z .7 - 1.3 /}/ s 17 % 9 .G,,,////
V206 () 58 Sl 9 weile e DB I el G

“Blessed ts He who sent down the Criterion upon His Servant

that he may be to the worlds a warner.” (25:1)

“And We sent you not save as a mercy for the worlds.” (21:107)

These and similar verses establish that the Blessed
Apostle 4z5:64% was entrusted with the divine mandate
to masses across the world, transcending temporal, racial,
and national boundaries. All humanity, from his era until
the Day of Resurrection, constitutes his ummah, and he
was sent as a messenger to all. This proves that no prophet
will succeed him. Given his exemplary prophethood and
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unparalleled perfection, no additional prophet is requisite
as long as his prophethood lasts. The verse designating
him as the "Seal of the Prophets" merits closer
examination. The phrase "Muhammad is not the father of
one of your men" explicitly negates biological fatherhood,
while the phrase "but the Messenger of Allah and the seal
of the prophets" affirms his spiritual and religious
fatherhood. This dichotomy implies a profound analogy:
just as biological paternity admits no partnership or
multiplicity, the Prophet's dz54&4{i> spiritual fatherhood
similarly brooks no parallel or successor. Logically, if an
individual cannot have multiple biological fathers, a

nation cannot have multiple spiritual fathers.
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[5] THE EVIDENCE OF PAST REVELATION
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“And those who believe in what has been revealed to you and
what was revealed before you.....” (2:4)
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“And We sent not before you any messenger except that We
revealed to him that, "There is no deity except Me, so worship
Me” (21:25)
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“And it was already revealed to you and to those before you
that if you should associate (anything with Allah), your work
would most certainly become worthless and you would most
certainly be among the losers.” (39:65)

“And We did not send before you any of the messengers except
that they ate food and walked in the markets.” (25:20)
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(5)
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“And We have already sent messengers to nations before
you....” (6:42)

(6)

4

VA 0 T4 Sl LB o 255025 By

“Say: there have already come to you messengers before me
with clear proofs.....” (3:183)
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“And that which We have revealed to you of the Book — 1t is
the truth, confirming what was before it.....” (35:31)

These and other similar verses elucidate the concept
of wahy (revelation), consistently contextualizing it with
the prefix "before." Had divine revelation been intended
to occur after the Prophet J&5.kidjie, this restrictive
language would have been a potential source of
misguidance. In such a scenario, it would have been
necessary to provide a complementary mention of
subsequent revelation, alongside the preceding one. The
phrase "confirming what comes before it" would logically
require an additional clause of "and what comes after it"
to maintain consistency and avoid ambiguity. At the very
least, omitting the prefix "before" altogether would have
been necessary to prevent potential misinterpretation and

maintain generality.
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[6] THE EVIDENCE OF DIVINE PROMISE
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“So they who believed in him, and honored him, and
supported him, and followed the light which was sent down
with him — 1t is just those who will be successful” (7:157)

This verse, along with similar verses that promise
Jannah or success contingent upon obedience to Allah
and His Messenger .k, collectively serve as
evidence for the finality of prophethood. The rationale
underlying this assertion is that if another prophet were
destined to emerge, regardless of whether they were a
buruzi (representative) or zhilli (shadow) prophet, as
claimed by Mirza, then attainment of Jannah and success
would necessarily depend on obedience to that

subsequent prophet as well. The veracity of these verses is
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irreconcilable with the advent of another prophet, and
therefore demonstrates the definitive closure of wahy and

prophethood.
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EVIDENCE FROM THE
HADITH

HADITH [1]
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“Indeed, my example and that of the prophets preceding me is
similar to a builder who constructed a beautiful and
magnificent house, yet left a brick unplaced in one corner. As
people circumambulated the edifice, marveling at its beauty,
they couldn't belp but inquire, '"Why was this one brick
omitted?' I am that brick, and I am the final propbhet,
(completing the divine structure of prophethood).” (Bukhari,
Muslim, Tirmizhi, Ahmad: Jabir and Abu Hurairah #%45)
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HADITH [2]
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“Indeed, I possess multiple names: I am Mubammad (the one
frequently praised), and I am Abhmad (the frequent praiser),
and I am al-Mabi (the eradicator), through whom Allah will
eradicate disbelief, and I am al-Hashir (the gatherer), at
whose feet humanity will be gathered, and I am al-'Aqib (the
lastcomer), after whom there will be no other" — and
according to an alternative narration: "after whom there will
be no other prophet." (Bukbart, Muslim: Jubair bin Mut'im
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HADITH [3]
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“Had there been a prophet after me, it would have been
'Umar bin al-Kbattab.” (Tirmizhi, A/AJmad, Hakim: 'Ugqbah

bin 'Amir i2550z 40)

HADITH [4]
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“The Prophet Lo b= said to 'All 2z "your position
from me is like the position of Harun from Musa, except that
there is no prophet after me." (Bukbart, Muslim: Sa'd bin Abi

Wagqqas 1241E)
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“The Bani Isra'il were led by prophets; whenever a prophet
passed away, he was succeeded by another prophet; and surely
there is no prophet after me, and there will be caliphs, and

there will be many of them.” (Bukhari, Muslim: Abu
Hurairah i240%)

HADITH [6]
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“Indeed, messengership and prophethood have reached their
culmination, and thus, there will be no messenger or prophet

after me.” The narrator says: this weighed heavily on the
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people, so the Prophet Ltz added, "However, there will
be bearers of glad tidings." They asked, "O Messenger of
Allah! And what are bearers of glad tidings? He said, "the
righteous dream of a Muslim, and it is a segment from the

segments of prophethood." (Tirmizhi: Anas bin Malik 12401)

Mirza himself writes in Izalat al-Aubam, prior to his

selfnomination as prophet:

“now, messengership and revelation has ceased till the

Day of Judgement.”
In Ainah-e Kamalat, he writes:

“It will never be that Allah sends a prophet after our
prophet, and 1t will never happen that He continues the chain
of prophethood after having ceased it.”

In Hamamat al-Bushra, he notes:

“After the Prophet's demise, revelation has ceased, and

Allah has terminated the chain of prophets through him.”

Furthermore, he writes in the Arabic footnotes of

Hagigat al-Wahy:
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“Surely, our Messenger is the last of the prophets, and the

chain of messengers has terminated through him.”

HADITH [7]
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“I am Mubammad (the frequently praised), and Abmad (the
frequent praiser), and al-Mugaffi, and al-Hashir (the
gatherer), and Nabiyy at-Taubab (the prophet of repentance),
and Nabiyy ar-Rabmab (the prophet of mercy)? Imam
Nawawi iz states: al-Muqaffi bas the same meaning as al-
'Aqib (the lastcomer). (Muslim: Abi Musa al-Ash'ari i L24ik)

HADITH [8]
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“O Abu Zbarr! The first of the prophets is Adam, and the last
of them is Mubammad.” (Hilyat al-Auliya': Abii Zharr
2243k) Ibn Hajar 31z grades this hadith as sahib in Fat'h
al-Bari)

Mirza writes in Hagigat al-Wahy:

“And in the end, He created Mubammad, the Chosen
One, who is the last of the prophets and the last of the

messengers.”

HADITH [9]
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“I am the last of the propbets, and you are the last of the
nations." (Abu Dawud, Ibn Majah: Abu Umamah al-Bahili
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HADITH [10]

“After me, the only remaining vestige of prophethood will be
the righteous dream.” (Abu Dawud, Nasa't: Abu Hurairah
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HADITH [11]
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“I am the last of the prophets, and my masjid is the last of the
masjids." This s the wording recorded in Muslim. The
rendition in Musnad al-Bazzar reads, "And my masjid is the
last of the masjids of the prophets." (Abu Hurairah 230z,

In addition to these, there exist over 200 ahadith that

explicitly affirm the doctrine of khatm an-nubuwwah (the
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finality of prophethood), which serves as the cornerstone
of Islamic creed. Not a single solitary verse from the
Qur'an nor a single hadith from the entire corpus of
hadith provides any indication that prophethood would
continue beyond the era of the Prophet I kifie.
Throughout Islamic history, not a single companion
(Sahabi), successor (tabi'1), successor of the successors (tab'
at-tabi'in), or follower has ever espoused or entertained
the notion of ongoing prophethood, until the time of
Mirza. That being the case, concocting a doctrine of
continuous prophethood based on speculative ideas and
fabricated interpretations constitutes evidence of spiritual
and intellectual deprivation, underscoring a state of utter
wretchedness. O  Allah, protect us from such

wretchedness.
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EVIDENCE FROM IJMA'

Ibn Khaldun notes that the very first inaugural
consensus established within the Muslim Ummah was
upon the condemnation of Musaylamah the Liar's false
claim to prophethood as an outright act of kufr and his
subsequent execution. The Sahabah #&cdi; later
discovered  additional  reprehensible  aspects  of
Musaylamah's pretensions after his demise. In his treatise
Khatam an-Nabiyyin, Shaykh Anwar observes that this
consensus on the capital punishment of individuals falsely
claiming prophethood, as well as their designation as
kafirs, has remained unwavering throughout successive
generations, unbroken and uncontested. Moreover, this
consensus has been universally applied, transcending
distinctions between tashri'l and non-tashri't prophets.
Mulla 'Ali Qari 545, in his commentary on Sharh al-Figh

al-Akbar, states:
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“Claiming prophethood after our Prophet L6l
constitutes kufr, as established by the consensus (ijjma') of the
Ummah.”

The consensus on the kufr of those claiming
prophethood is explicitly articulated in seminal works of

tafsir, hadith, hadith commentaries, and kalam (theology).
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INTELLECTUAL EVIDENCE

All  created entities, including prophethood
(nubuwwah), have a finite existence, marked by a
beginning and an end. Human development illustrates
this principle, as an individual progresses from infancy to
maturity. As a person grows, their intellect expands and
adapts to changing circumstances, ultimately reaching its
full potential. Similarly, physical attributes, such as bodily
growth and clothing size, increase until they reach a
maximum limit. Likewise, spiritual guidance, embodied
in the Shari'ah, undergoes transformations and stages of
development, culminating in absolute perfection.
Throughout history, the Shari'ah has evolved in response
to the intellectual capacities of various nations. By the
time of the Final Apostle A5aEdfle, humanity's
intellectual and perceptual faculties had reached their
zenith, necessitating a prophethood whose teachings,
embodied within the Shari'ah, was both complete and

protected.
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Allah declares the completion of the Shari'ah in the

following words:

Y sl

“Today 1 have perfected for you your religion and completed
My favor upon you and have approved for you Islam as
religion.” (5:3)
He guarantees the protection of the religion with its

source in the following words:
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“Surely, We 1t 1s who sent down the Qur'an, and surely, We
are in fact its Guardian.” (15:9)

The dual divine promise of completion and

protection ensures that humanity will not require nor
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need to await a new prophet, as the fundamental
objectives of prophethood — perfecting and safeguarding
the faith — have been fulfilled. The responsibility of
propagating the faith, the primary function of the
prophets, has been entrusted to scholars and the collective
Muslim Ummah, eliminating the need for further
prophetic guidance. The Qur'an emphasizes this collective

duty:

Py ~ e 7% -9 7
U'G u)ﬁ:\.{j deMS\: ijui\.: uﬂw/&ﬁ\ 4}\\)_’:?-)}:,:5%0
VY Q\Ndx%ﬁi/}eﬁ/ﬁ;ﬁ\

“You are the best nation produced for mankind — you enjoin
the right and you forbid the wrong and you believe in Allah.”
(3:110)
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“And let there be from you a nation which invites to all (that
1s) good, and enjoins the right and forbids the wrong, and it is
Just those who are truly successful” (3:104)

This mandate refers precisely to the obligation of

tabligh (propagation of the faith).

Dr. Smith states that Shaykh Mu'in ad-Din Chishti
alone is credited with converting approximately 9 million
Hindus to Islam, as documented in Nagsh-e Hayat.
Historical records indicate that at the time of the
Prophet's 5.4 passing, he left behind a community
of around 12.5 million Muslims, comprising both
Sahabah and non-Sahabah. Today, over 700 million
Muslims owe their faith to the efforts of their propagation.
It is utterly illogical to suggest that, following the mass
conversion of 700 million Muslims through propagation,
a new "prophet" is needed to declare all of these
individuals kafirs and restrict the expansive reach of Islam
to the select few brainwashed minions he has. This implies

that the purpose of such a "prophet" would be to revert
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Muslims to a state of kufr, rather than guiding non-

believers towards Islam.

[Translator's note: The figure mentioned in the original text —
700 million — reflects the estimated number of Muslims at the
time of writing. However, as of the present translation, the

global Muslim population has grown to exceed 2 billion. ]
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ANSWERS TO QADIYANI
ALLEGATIONS AGAINST
PROMINENT
PREDECESSORS

The concept of khatm an-nubuwwah (the finality of
prophethood) is a fundamental tenet of Islam. It is a creed
so profound and so deeply rooted in Islamic theology that
it serves as a clear distinguisher between kufr (infidelity)
and iman (faith). However, when the Qadiyanis found
their notion of continuing prophethood to be
incompatible with the Qur'an, ahadith, the consensus of
the Ummah, and the views of the SaBébah, tabi'in, tab' at-
tabi'in, fuqaha' (master jurists), mutakallimin
(theologians), and muhaddithin (masters in Badith), they
sought refuge in quoting ambiguous statements made by
certain writers out of context, as if to desperately throw a
lifeline to their drowning statements. Despite the fact that

these writers' statements in other contexts shatter the

70



AL-HIDAYAH magazine # 6 QUR'ANIC SCIENCES

Qadiyanis' claims, the Qadiyanis continue to exploit these
ambiguities. In response to these insinuations, which
attempt to falsely attribute support for continuing
prophethood to the pious predecessors, we will address

these allegations and provide clarification.

ALLEGATION AGAINST 'A'ISHAH Geiilas:

The Qadiyanis attribute the following statement to
'A'ishah @&giz: "Say: 'he is the seal of the prophets,' but
do not say: 'there is no prophet after him."" They contend
that this statement implies the possibility of prophets
succeeding the Prophet J&5.&4dile. This narration is
referenced in ad-Durr al-Manthur, under the verse Khatam

an-nabiyyin, as well as in Takmilah Majma' al-Bihar.

RESPONSE [1]:

The Qadiyanis have egregiously taken 'A'ishah's
@edizz; statement out of context, truncating the remainder

of her words to align with their assertion. In reality,
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A'ishah @2&ls; made this statement within the context of
a discussion about Prophet 'Isa #ziick. The omitted

portion of the narration is as follows:
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“He (i.e., 'Isa »LAE) will kill the swine, break the cross, and

increase in lawful things, meaning he will increase in lawful

things for himself by getting married and having children, as
he had not married before his ascension to heaven. Thus, he
increased in lawful things upon bis descent. At that point,
every person from the People of the Book will believe, and
they will be certain that he is human. And 1t is reported by
'A'ishab gziilz: "Say, 'be is the seal of the prophets,’ but do

not say, 'there is no prophet after him."”
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'A'ishah's Gz&i; statement, "do not say, 'there is no

prophet after him,'" was intended to caution against
rejecting the prophesied descent of 'Isa . Her
prohibition was specifically aimed at preventing the use of
this phrase in the context of denying 'Isa's &k arrival.

A'ishah @efiiy@edis; never could have believed in the
possibility of a new prophet being appointed after the
Prophet Jzs«8:i{ie. In fact, she narrated a hadith from the

Prophet .5z in Musnad Ahmad, which states:
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“After me, nothing will remain of prophethood except for the

givers of tidings, i.e., righteous dreams.”

RESPONSE [2]:

The aforementioned narration attributed to 'A'ishah
@edlz, i1s majhul al-isnad, meaning its chain of

transmission is unknown, rendering it unreliable.
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ALLEGATION AGAINST 'ALI FREPS

'All el instructed Abu 'Abdurrahman as-Sulami
iz, the teacher of Hasan and Husain Wedlss, to have
them recite the word "khatam" (with a fathah on the ta',
meaning 'seal') instead of "khatim" (with a kasrah
underneath the ta', meaning 'last'). This, they argue,
suggests that 'All Zedle; did not believe the Prophet

125405 was the final prophet.

RESPONSE:

'Ali's 22l instruction was based on the preferred
qira'ah (recitation). As we have previously explained, both
recitations ("khatam" and "khatim") convey the same
implication, as the phrase "seal of the prophets" inherently
means "last of the prophets." In fact, 'All 224l is the
narrator of one of the more prominent ahadith on khatm
an-nubuwwah, recorded in both Bukhari and Muslim,

which states:
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“your position from me is like the position of Harun from
Musa, except that there is no prophet after me.”

ALLEGATION AGAINST SHAYKH AKBAR

Y

It is alleged that Shaykh Akbar Muhy ad-Din Ibn
Arabi 44z explicitly affirms prophethood (nubuwwah)
for the saints of Allah, implying that he believes in the

existence of prophets after the Prophet & k4.

RESPONSE:

Within the context of Sufi terminology, the term
"nubuwwah" is employed in its literal sense, denoting
"inba' 'an al-ghaib" (information from the unseen) and
referring to divine inspiration in general. The Sufiyyah

distinguish between "wahy" (divine revelation to
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prophets), which they term "shar" (divine law), and
"ilham" (divine inspiration to the saints of Allah), which
they categorize as "ghair shar'" (non-shar'). If Shaykh
Akbar iz were indeed referring to the conventional
notion of nubuwwah, he would be asserting that the door

to shar't nubuwwah remains closed. In his seminal work,

al-Futithat al-Makkiyyah, Shaykh Akbar 5iiz5 states:
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“Indeed, dreams are a part of the components of prophethood.
Thus, this and other aspects remain for people in terms of
prophethood. Despite this, the term "prophethood" or
"brophet" is only applied to the lawgiver (i.e., the recipient of
revelation) specifically.”
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On another page, he writes:
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“Therefore, prophethood is only attributed to one who
possesses the complete set of prophetic characteristics; that
person is the prophet, and that is prophethood. This
prophethood has been sealed for us and has come to an end.”

The following is related from him in al-Yawagqit, a

work published alongside al-Futithat al-Makkiyyab:
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“This door was closed after the death of Mubammad and will
not be opened for anyone until the Day of Judgment.
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Houwever, the friends of Allah (awliya') still receive the
inspiration of divine revelation (itlham), which does not

involve legislation.”

ALLEGATION AGAINST IMAM RAGHIB iz

In al-Bahr al-Mubit, Imam Raghib iz is claimed to
have stated that a nabi among the saints would be
considered among the prophets. Qadiyanis use this
statement to imply that the saints of this Ummah can be

prophets.

RESPONSE:

It is evident that Imam Raghib iz was referring to
past prophets. This is clear from his explicit affirmation of

khatm an-nubuwwabh, as he wrote:
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“He s the last of the prophets because he sealed the
prophethood, i.e., be completed it through his advent.”

ALLEGATION AGAINST JALAL AD-DIN RUMI

sr -
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The following couplet suggests that 'Allamah Rumi
41525 held the belief in the perpetuation of prophethood

within the Muhammadan nation.
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Strive on the path of virtue and serve with devotion
So long as prophethood remains in the nation

RESPONSE:

The term "prophethood" in this context denotes the

attainment of spiritual closeness to the Divine, facilitated
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through the inspiration and influence of prophetic
guidance. It does not imply literal prophethood, as Rumi
0525 himself affirmed his belief in the finality of

prophethood (khatm an-nubuwwah) in his poetry.

In Daftar-e Panjum, he writes:
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O Messenger of Allah, you completed the messengership
Like the sun shining bright, unobscured by clouds

In Daftar-e Chabaram, he writes:
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These thoughts of infidelity and darkness fled
When the Leader of the End Times appeared

ALLEGATION AGAINST MULLA 'ALI QARI

1 \ﬂ//
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In his work al-Maudu'at al-Kabir, Mulla 'Ali Qari

{425 provides the following commentary on the hadith:

"If Ibrahim (the Prophet's 42544 son, who passed
away 1in his youth) had lived, he would undoubtedly have

become a prophet":
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“If Ibrabim had lived, he would have been a prophet." I say,
aside from considering the weak status of the hadith; if

81



AL-HIDAYAH magazine # 6 QUR'ANIC SCIENCES

Ibrahim had lived and become a prophet, and similarly, if
'Umar had become a prophet, he would have been among his
followers, upon him be peace, just as 'Isa, Khidr, and Ilyds,
upon them be peace. This does not contradict bis statement,

"Seal of the Prophets," since the intended meaning is of a
prophet who would abrogate his law and not be from bis

nation.”

RESPONSE [1]:

The response to this concern is that if Ibrahim and
'Umar &=z were to attain prophethood, it would have
occurred during the lifetime of the Prophet Jz4&4{ie, not
subsequent to his era.

Regarding 'Isa, Khidr, and Ilyas ®Gll.g&, they had
already been endowed with prophethood long before the
Prophet's 5464w time; they were not newly appointed

prophets.

Consequently, when they return to earth after the
Prophet Jz54&4le, they will do so as members of the

Muhammadan nation, not as independent prophets. As
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Mulla 'Ali Qari iz himself notes in the first chapter of

his commentary on Shama'il:

<7 ° é/:&/ T o ¥ ~o_ . o ~ (- °
355 3B @i MTTEY 1 8 g5 W azaTols

A5 0T T 1R cag ) W s

“He sealed them,” meaning he came as the last of them, so
there is no prophet after him. This means that no one will be
made prophet after him. This does not contradict the descent

of 'Isa »LEIGE, who will come as a follower of his law, deriving
guidance from the Qur'an and the Sunnah.”

In al-Mirgat, he notes:
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“Al-Mugaffi (the lastcomer): from qafa’ atharahu (to follow
in someone's footsteps), i.e., to follow. This means that he is
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the last of the prophets to come in their footsteps; there is no
prophet after him.”

Furthermore, he states in Sharh al-Figh al-Akbar:
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“Claiming prophethood after our Prophet is disbelief (kufr)

by consensus (iyma').”

RESPONSE [2]:

The hadith "If Ibrahim had lived, he would certainly
have been a prophet, a siddiq" is reported by Ibn Majah.
However, the reliability of this narration is compromised
due to the presence of Abu Shaybah Ibrahim bin 'Uthman
in its chain of transmission, who is deemed saqit (of
questionable reliability) according to Tahzhib at-Tahzhib.
In contrast, Sahih al-Bukhari contains a more explicit and

definitive version of this hadith, which states:
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“If it had been decreed that there be a prophet after
Mubammad, his son would have lived. However, there is no

prophet after him.”

ALLEGATION AGAINST MUJADDID ALF
THANI 505

In the first part of his collection of letters, Maktubat,
specifically in letter 271, Imam Rabbani Mujaddid Alf

Thani 545 states:

;;gﬂiée&;zkw/lr’“t}a%/’lmc}"l/»:fgf"g}’ﬂuul;{t'/af;«ﬂuuy‘?
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“The attainment of prophetic perfections by his followers,
through the path of devotion and spiritual inberitance, after
the advent of the Seal of the Messengers — may peace and
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blessings be upon him and all the prophets and messengers —
does not contradict his sealship. "Therefore, do not be among
those who barbor doubts." (10:94)

The Qadiyanis misinterpret this excerpt, utilizing it
to falsely attribute to Mujaddid Alf Thani &4z the notion

that prophethood continues beyond the Prophet

e,

RESPONSE:

The excerpt mentioned above clearly refers to the
possibility of attaining some prophetic perfections, and it
is obvious that acquiring some prophetic perfections does

not imply the attainment of a/l prophetic perfections.

Imam Rabbani &2z himself elucidates the creed of
the Ahl as-Sunnah in his Maktubat, Daftar 2, page 44,
seventh part, letter 6:
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“And Mubammad is the Seal of the Prophets and the
Messenger of Allah. And 'Isa, upon him be peace, who will
descend (from heaven), will act according to his (the Prophet's
LoE[z) Shari'ab and will be considered among his

ummah (community).”

Similarly, he expounds upon this concept in Daftar 3,
eighth part, pages 34-35, published by Amritsar Takhti

Kalan:
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“The first of the prophets is Adam, upon him be peace, and the
last of them is the Seal of Prophethood, the revered
Mubammad, the Messenger of Allih. And 'Is, upon him be
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peace, who will descend from heaven, will follow and act
according to the Shari'ab of the Seal of the Messengers.”

All of these explanations oppose the principles of
Qadiyanism. Notably, both passages explicitly mention the
descent of 'Isa from heaven, in addition to affirming the

finality of prophethood (khatm an-nubuwwah).

Mirza Ghulim Ahmad's assertion regarding a
mujaddid is also noteworthy. He argues that considering
belief in a mujaddid as obligatory (fard) is an unfounded
interpolation. He supports this claim by citing the
Quranic verse: "And whoever disbelieves after that — then

those are the defiantly disobedient" (24:55).

ALLEGATION AGAINST SHAH WALIULLAH

In the second volume of Tafhimat-e llahiyyah (page
72, Tathim 55), Shah Waliullah &ii%; states:
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“He sealed the prophets," meaning that there will be no one
whom Allah, glorified be He, commands to legislate for the

people.”

The Qadiyanis misinterpret this excerpt, contending
that it 1mplies only legislative prophethood has
terminated with the Prophet Jzakije, while non-

legislative prophethood remains a possibility.

RESPONSE:

Shah Waliullah £iiz; provides a clear explanation of
this concept in the same treatise, at-Tafhimat, volume 2, page

72:

.gf’ ””;:u\ug:,j‘mo,jmo.ufu;ua;
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“And he became the seal of this prophetic cycle, after whom it
is impossible for any other prophet to appear.”

Then, in volume 1, page 137, in tathim number 65,

he states:
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“Mubammad is the Seal of the Prophets; there is no prophet
after him. His invitation (to Islam) is universal, encompassing
all humans and jinn. He is the most superior of all prophets
due to this distinction as well as other unique characteristics.”

In Hujjatullih al-Bilighah, under the hadith "this

matter started as prophethood", he states:
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“Prophethood came to an end with the demise of the Propbet,
may the peace and blessings of Allah be upon him. The
caliphate without sword ceased by the martyrdom of
'Uthman, and ultimately, the caliphate ceased by the
martyrdom of 'Ali — may Allah honor his countenance —
and the abdication of al-Hasan.”

In his Persian translation, beneath the Qur'anic verse

discussing the seal of the prophets, he notes:

G s i A s 1 Gosl” sl bk
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v

“Mubammad (may the peace and blessings of Allah be upon
him) is not the father of any of your men, but be is the
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Messenger of Allah and the Seal of the prophets, meaning that
there will be no prophet after him.”

ALLEGATION AGAINST MAULANA
MUHAMMAD QASIM NANOTWI iliz:

Qadiyanis claim that Maulana Nanotwi &4z rejects

temporal cessation of prophethood (khatm zamani).

RESPONSE:

This assertion is entirely unfounded. Maulana
Nanotwi 415z explicitly affirms the temporal cessation of

prophethood (khatm zamani) in Tabzhir an-Nds:

“When discussing generality and open-endedness, the
temporal cessation of prophethood is unequivocally
established. Alternatively, the necessity of affirming the
temporal cessation of prophethood is indisputably

established through logical implication. Moreover,

92



AL-HIDAYAH magazine # 6 QUR'ANIC SCIENCES

numerous ahadith of the Prophet Juufidile explicitly
convey this creed, such as the hadith: "Your position from
me is the position of Harun from Musa, except that there
is no prophet after me.' The collective implication of these
ahadith has reached the level of tawatur (mass
transmission). Aside from that, the entire Muslim nation
has concurred in ijma' (universal consensus) on this
matter. Even if the phrase 'la nabiyya ba'di' (there is no
prophet after me) is not transmitted through mass
transmission in its exact wording, its meaning is
undoubtedly conveyed through mass transmission. This
scenario is analogous to the transmission of the number
of units (raka'at) in Salah, which, although not conveyed
through mass transmission in exact wording, 1is
nonetheless transmitted through mass transmission in
terms of meaning. Therefore, just as rejecting the
prescribed number of raka'at renders one a kafir
(disbeliever), rejecting the finality of prophethood also

constitutes kufr (disbelief)?”
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)

In Manazhir-e 'Ajibab, Maulana Nanotwi iz

further emphasizes:

“The temporal cessation of prophethood is an integral
part of our faith and religion. However, there is no remedy
for the baseless accusations leveled by illegitimate

individuals?”

ALLEGATION AGAINST MAULANA 'ABDUL-
HAYY 50z

Maulana 'Abdul-Hayy &% articulates iz Dafi' al-
Waswas fi Athar Ibn 'Abbas:

“Scholars of the Ahl as-Sunnah explicitly assert that any
prophet contemporary with the Prophet 4.4 cannot
introduce a new Shari'ah. Instead, such a prophet would
necessarily adhere to the Muhammadan Shari'ah. The
universality of the Muhammadan prophethood is thus

established in all scenarios?”
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The Qadiyanis cite this excerpt to falsely claim that
Maulana 'Abdul-Hayy 0% allegedly endorsed the
concept of contemporary prophethood, thereby implying

a continuation of prophethood as an extension.

RESPONSE:

Maulana 'Abdul-Hayy %z himself elaborates upon

this in Zajr an-Nas, saying:

25N B T ol s 0 U i 2aas 505

“The finality of our Prophet is a reality in relation to all
prophets of every era, meaning that prophethood was not
granted to anyone in any era after him.”

In Majmu' al-Fatawa 1:99, he writes:
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“Abu Shakur stated in at-Tambid: "It is obligatory for every
rational person to believe that Mubammad was and remains
the Messenger of Allah, and that be was the Seal of the

Prophets. It is not posstble for anyone to be a prophet after
him. Whoever claims prophethood in our time is a disbeliever

(kafir).”

Based on these explicit excerpts, can anyone accuse

him of denying khatm an-nubuwwah?
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'ALLAMAH IQBAL ON
QADIYANISM

[Translator's Note: Note that 'Allamab Igbal (d. 1938), a
master poet, philosopher, and politician, hailed from Pakistan.
The excerpts presented below, authored by him, are primarily
addressed to either the Muslim community at large or to the

Muslim government of Pakistan. ]

1.

“Qadiyanism is literally the lard of Judaism. In my
opinion, Bahaism is more sincere due to its transparency
in its rejection of Islam, whereas Qadiyanism employs a
more insidious approach, selectively adopting certain
Islamic principles to retain an Islamic image while subtly
undermining the faith's spirit and objectives. The
doctrines of Qadiyanism, such as the concept of divine

jealousy, the notion that rejecting Mirza's prophethood

97



AL-HIDAYAH magazine # 6 QUR'ANIC SCIENCES

invites countless earthquakes and diseases, the
characterization of prophets as soothsayers, and the idea
of the Messiah's spirit being transferred to Mirza, all
contain elements reminiscent of Judaism. In a way,
Qadiyanism harbors so many elements of Jewish

ideologies that it seems to revert to Judaism? (Harf-e Igbal:

pg. 123)

2.

“Atheistic movements emerged in Islamic Iran under the
influence of the mubadanah movement, introducing
novel terminology such as buriiz (apparent image), hulil
(descent of one entity into another), and zhill (shadow or
reflection). This lexical innovation aimed to obscure the
doctrine of incarnation, veiling its true nature beneath
euphemistic terms. By concocting this vocabulary, they
sought to avoid provoking adverse reactions from
Muslims, who might have otherwise recognized the

heterodox nature of their beliefs. Notably, the term
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"Promised Messiah" is not indigenous to Islam, but rather
originated within the mubadanah movement. A thorough
examination of early Islamic religious and historical
literature reveals no mention of this term during the

formative period of Islam? (Harfe Igbal: pg. 123, 124)

3.

“The Qadiyani sect poses a significant threat to Muslim
unity. Muslims are particularly vigilant and sensitive
regarding movements that jeopardize their unity.
Consequently, any religious group that, despite being
historically linked to Islam, establishes its foundation on
a new prophethood and declares all Muslims who reject
their self-proclaimed revelations as kafirs, will be
perceived by Muslims as a menace to Islamic unity. This is
because Islamic unity is fundamentally rooted in the
concept of khatm an-nubuwwah (the finality of

prophethood)” (Harf-e Igbal: pg. 122)
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Mirza Mahmid, the second purported caliph of the

Qadiyani sect, explicitly states in Ainah-e Sadagat:

“All Muslims who have not pledged allegiance to the
Promised Messiah (referring to Mirza Ghulim Ahmad
Qadiyani), regardless of whether they are aware of his
existence or not, are kafirs and outside the boundaries of

Islam?”

4.

“I have no reservations or doubts whatsoever regarding
the fact that Ahmadis are traitors to both Islam and the
nation?” (This assertion is documented in a letter written by
'Allamab Igbal to Jawabar Laal, published under the title "A
Few Old Letters" in its first part, on page 293. The compilation
was edited by Jawahar Laal and published by Jamia Limited,
New Delbi, India.)
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5.

“In my opinion, Qadiyanis face a dichotomy: they must
either align themselves with the broader Muslim
community or relinquish their self-serving interpretations
of khatm an-nubuwwabh (the finality of prophethood) and
accept it fully for what it is. The Qadiyanis' novel
interpretations of this fundamental creed are only tactical
maneuvers, aimed at gaining recognition as Muslims and
thereby securing political advantages? (Harfe Igbal: pg.
136-137)

6.

“In my opinion, the most prudent approach for the
government would be to officially recognize the
Qadiyanis as a distinct entity. This course of action would
be consistent with their existing policy, and it would likely

lead to Muslims interacting with Qadiyanis in a more
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tolerant manner, similar to how they engage with

adherents of other religions.

The reason I make this suggestion is that Mirza Bashir
ad-Din, the second purported caliph, quoted Mirza
Qadiyani in a lecture published in the al-Fadl magazine
issue dated August 21, 1917. According to this quote,
Mirza Qadiyani asserted that the Qadiyanis' faith is
distinct from that of Muslims, stating: "Their Islam is
different, and our Islam is different; their God is different,
and our god is different; their hajj is different, and our hajj
is different; likewise, there is a conflict with every aspect

of theirs”

7.

'Allamah Igbal offers the following counsel to the

[slamic government of Pakistan:

“The newly drafted policy document emphasizes the

preservation of minority rights. However, based on my
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understanding, it is unlikely that the Qadiyanis will
proactively seek separation from the government, to
maintain relations with Muslims. Conversely, the Muslim
nation has every right to petition the government to
dissociate and formally recognize the Qadiyanis as a
distinct entity; failure to do so may lead Muslims to
suspect that the government is reluctant to acknowledge
the novelty of this new religion. Notably, in 1919, the
government did not await a formal request from the Sikhs
before officially recognizing their separate status from
Muslims. It is intriguing, therefore, that the government
now appears to be waiting for the Qadiyanis to initiate

their own separation”
In Harf-e Igbal (pg. 138), 'Allamah Igbal writes:

“The Qadiyanis meticulously perform their own
Salahs, refrain from intermarriage with Muslims, and
most notably, openly proclaim that the entire Islamic
world 1s kafir. In reality, the Qadiyanis are more
disconnected from Islam than the Sikhs are from

Hinduism, also because Sikhs engage in interfaith
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marriages with Hindus. Given the Qadiyanis' deliberate
distancing from Muslims in both religious and social
contexts, it is perplexing that they remain so adamant
about being politically recognized as part of the Muslim

community.

3.

'Allamah Iqbal stresses the need for imposing restrictions
on the dissident Qadiyani sect, addressing the British
English government: Logically, to safeguard national
unity, the government must defend itself against opposing
forces that threaten to destabilize the nation. This raises
the question: what constitutes an effective defense
strategy? Regrettably, the approach adopted by the British
has been to urge the mainstream Muslim community to
exercise tolerance, even when faced with ideologies that
compromise their unity, while granting the Qadiyani sect

unrestricted freedom to disseminate their message, despite
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its propensity for falsehood and animosity. (Harf-e Igbal,
pg. 126)

I conclude this section by contending that Mirza
Qadiyani's vulgarity is a far greater one than millions of
other vulgarities. For instance, in his book Ainah-e

Kamalat (pg. 548), Mirza Qadiyani is quoted as saying;:

“Those who refuse to acknowledge my prophethood
and do not have faith and certitude in my claims are all

bastards’
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THE SAHIH OF IMAM
BUKHARI $iiz5: FEATURES
AND DISTINCTIONS

AUTHOR:

His kunyah (patronymic) is Abu ‘Abdullah, and his
title is Amir al-Mu'minin fil Hadith. His full name is
Muhammad bin Isma’il bin Ibrahim bin Mughirah bin
Bardizbah (al-Ju'fi al-Bukhari). Bardizbah is a Persian
word meaning farmer, worker, or expert. His father’s great-
grandfather Bardizbah was a Zoroastrian. His son
Mughirah embraced Islam at the hands of the ruler of
Bukhara, Yaman bin Akhnas al-Ju'fi £ii%5, hence the

association with the name al-Ju'fi.

Apart from this, Imam Bukhari iz had no other
connection with the Ju’fi tribe. Imam Bukhari was born

on Friday, 13th Shawwal 194 AH in Bukhara.
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In his childhood, he became blind, but through the

prayers of his respected mother, Allah restored his sight.

At a young age, he lost his father and received his
initial education under the guidance of his mother in
Bukhara. Bukhara was a gathering place for scholars, a
mine of distinguished individuals, a cradle of jurists, and
one of the most beautiful cities of the Islamic world. From
there, he traveled to Balkh, Marw, Nishapur, Ray, Baghdad,
Basra, Kufa, Makkah, Madinah, Wasit, Egypt, Syria,
Damascus, Caesarea, Ascalon, Jerusalem, Jazirah,
Khorasan, and other places, and studied under 1080

teachers.

At the age of sixteen, he had memorized the books of
Abdullah bin Mubarak and Waki' 4% In the same year,
210 AH, he went to Hajj with his mother and brother
Ahmad. After Hajj, his mother and brother returned
home, but he stayed behind to pursue Hadith studies. He
traveled extensively for the sake of acquiring Hadith and
visiting scholars and endured severe hardships in the

process. He spent considerable time in Hijaz, Baghdad,
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Kuafa, and Basra. Wherever he would come to know about
the whereabouts of a Muhaddith, he would reach there

and glean knowledge from him.

His memory was so sharp that he would remember
hadiths just by listening to them in the lessons, while
other students would write them down and then correct

their written hadiths according to his memory.

When he went to Baghdad, the Hadith scholars of
Baghdad wanted to test his memory, so they changed the
texts and chains of a hundred hadiths and had ten people
each ask him ten hadiths. He responded to each one with
"I do not know." In the end, he called the ten people in
order and recited the hundred hadiths with their correct
texts and chains in the exact order they were asked. This
astonishing memory made people acknowledge his

excellence and mastery in Hadith.

Imam Ahmad ibn Hanbal iz said that the
memorization of hadith has concluded with four people:
Abu Zur'ah, Muhammad ibn Isma’il Bukhari, Darimi, and
Hasan ibn Shuj2’ {42
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According to Abu ‘Umar and Ahmad ibn Nasr, Imam
Bukhari held twenty times the proficiency in Hadith
sciences as Imam Ahmad and Imam Is’haq .. He
began teaching Hadith during his youth, and the

gatherings of other Muhaddithin paled in comparison to
his.

Just as he was unique in knowledge and skill, he was
also a paragon of piety and righteousness. In prayer, he
would become oblivious to the world and everything in it.
Once, during prayer, he was stung by a wasp seventeen
times, yet his condition did not change in the slightest. He
had a daily routine of completing one recitation of the
Quran during the day and reading one-third of the
Qur’an late at night. In each rak'ah of the Tarawih Salah,
he would recite twenty verses, thus completing the entire
Qur’an. One notable quality was that he never backbit

anyone.

Imam Bukhari iz himself explained the reason for
compiling his book "Sahih Bukhari." He said: Is’haq ibn

Rahwayh £ii%5 once told me, "I wish you could write a

7



AL-HIDAYAH magazine # 6 THE PROPHETIC TRADITION

book of hadith which included only rigorously
authenticated hadiths." So I decided to do so. Then one
night, I had a dream in which I was fanning the Prophet
1405 and shooing away flies. People interpreted this
dream to mean that I would drive away lies and falsehoods
from the words of the Prophet 4.z Then, with
determination, he selected six thousand hadiths from six
hundred thousand and compiled them over the span of
sixteen years. He would make sure that before recording
each hadith, he would bathe and offer two units of
voluntary prayers. He did the same even before
designating the chapter titles. This is how he compiled the
entire book. According to Abdul-Quddus bin Hammam
425, he wrote the chapter titles while sitting in Riyadh
Al-Jannah, and because this book was written with utmost
sincerity, it became very popular. Ninety thousand people
heard Sahih Bukhari directly from Imam Bukhari &iizs5. It
earned the title of the most authentic book after the Book
of Allah. It is taught with great importance in all Madaris
worldwide. Other than Sahih Bukhari, he also authored

many other books.
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There is a difference of opinion among scholars
regarding Imam Bukhari’s {3z school of thought. Some
have said he followed the Shafi'i school, others claimed he
followed the Hanbali school, and some have called him an

independent mujtahid.

In the last days of his life, his enemies troubled him
so much that he prayed, "O Allah, the earth has become
tight for me despite its vastness, so take me away." Finally,
on the night of Eid, 12 days before he would turn 62 years
old, he passed away in 256 AH. He was buried after Dhuhr
in Khartang, a village 10 miles from Samarkand. Someone
compiled his date of birth, his age and his date of demise

in a unique saying:

N PP T O AT e Loy s
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He was born in truth, lived praiseworthily and passed away in
light.
The numbers derived from "Sidq" indicate his birth

(194 AH), "Hameed" indicates his age (62), and "Noor"
indicates his year of demise (256 AH). After his burial, a
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fragrance of musk emanated from his grave, and people
began to take the soil from his grave until it was emptied.
To prevent this, a pile of wood was placed over the grave.
Afterwards, pillars of white light were seen in the sky
above the grave, attracting many visitors. When his
enemies learned of this, they also came and repented.

(Halaat Al-Musannifeen, page: 86)

NAME

The name Imam Bukhari iz gave to his book is:
w3 225 dsadedifle &1 dy2s ,,a\ s 5B Al LA sl
“Al-Jami' Al-Musnad Al-Sabith Al-Mukbtasar Min Umuri
Rasul Allah Lz56:5=Wa Sunanihi Wa Ayyamihi.”

[Literal translation:] "The Compendium, the Linked through
Transmission, the Rigorously Authenticated, the Distillation
from the matters of the Messenger of Allah and his practices
and his days."
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[Lucid translation:] The Rigorously Authenticated, Distilled
Compendium of the Messenger's affairs, practices, and events
with linked transmission. |

Al-Jami' (The Compendium): This means that this book is
comprehensive, containing hadiths related to all aspects of

religion.

Al-Musnad (The Linked Through Transmission): This
means that the chain of narration reaches the Prophet

Muhammad 4z5.€5{> without any breakage in between.

Al-Sabib (The Rigorously Authenticated): This implies
that every hadith in the collection meets five stringent

conditions:

1. Unbroken Chain of Transmission: Each hadith must
be linked through a continuous chain of narrators,
from the author all the way to the Prophet
Muhammad {%5.E4{, with every narrator having
physically and directly heard from the one preceding

them.
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2. Integrity of Narrators: All narrators must be upright
individuals ('adil), characterized by sanity, Muslim
adulthood, moral rectitude, and avoidance of sinful
and unrefined behavior.

3. Precision: Every narrator must possess an
immaculate memory and precision in conveying the
ahadith.

4. Absence of Discrepancies: The text and chain of
transmission of each hadith must be free from any
contradictions or inconsistencies (shuzhuzh).

5. Freedom from Hidden Faults: Each hadith must be
devoid of any hidden defects or flaws ('illah) in its

text or chain of transmission.

Note: This explanation of "Sahih" is based on the general
consensus of the hadith scholars. However, to what extent
the hadiths in Sahih Bukhari and Sahih Muslim are free
from anomalies and defects, and whether being free from

anomalies and defects is a condition according to the two
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Sheikhs (Imam Bukhari and Imam Muslim %\<%%;) or not,

will all be discussed in detail later, In sha Allah.

Al-Mukbtasar (The Distillation): This means that Imam
Bukhari 2i2z5 has not collected all the hadiths that meet
the conditions of authenticity related to the chapter.
Instead, he has sufficed with only those hadiths that fulfill

the purpose of the chapter's title.

Min Umar Rasul Allah 4640z, etc. ( from the matters
of the Messenger of Allah Izuze4fz and his practices and
his days): This means that the content of this book is a
collection of the actions, sayings, and conditions of the

Prophet 4z5.¢4. These words also indicate the subject
of the book.

SUBJECT:

Hafidh Ibn Hajar 24z stated in the introduction of
Fath al-Bari that: it is established that Imam Bukhari iz
adhered to authenticity. Additionally, his aim was not to

leave this collection devoid of jurisprudential benefits and
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to adorn it with points of wisdom. Therefore, with his
sharp understanding, he derived many meanings from the
text of the hadith, which he mentioned as titles in various
chapters of the book. He also adhered to mentioning
verses related to the issue and subtly pointed towards their
interpretation. This is why Imam Bukhari would often
establish a chapter title and mention a verse under it and
suffice with simply stating “and in the chapter it is related
from so and so, from the Prophet J5.E:{ie”] without
mentioning any hadith from a connected chain. And at
times, he would simply mention a piece of the text

without any chain of narration. (Fath al-Bari, published by
Dar al-Kutub al-Ilmiyya, Beirut, Vol 8)

In short, the aim of Imam Bukhari was to compile
authentic hadiths in such a manner that would clarify
their jurisprudential meanings and implications. As for
comprehensive coverage of all authentic hadiths, that was
never his objective, neither in terms of the narrators nor
the hadiths themselves, as stated by Allamah Hazimi in

"Shurut al-A'timma al-Kbamsah" (published along with
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Sunan Ibn Majah, p. 81) where he quotes from Imam

Bukhari with his own chain of narration saying:

~oE ° @ - ° - ~ (Z o P ] - ““ - ,o;/go/
ST Gl (e S5 5 65 b 5 V] IR 3 235

"l have not included in this book except what is rigorously
authenticated, and what I have left out of the rigorously

authenticated is much more."

METHODOLOGY AND ARRANGEMENT

“The jurisprudence of Imam Bukhari lies in his
chapter headings” is a well-known phrase among scholars,
which means that Imam Bukhari is not merely a
memorizer and narrator of hadith, but also a jurist who
delves deep into the texts of hadith and brings forth its
pearls. The reader of Sahih Bukhari can clearly detect that
Imam Bukhari is an absolute mujtahid. Hence, on a
particular issue, sometimes he favors the opinion of one
Imam, and sometimes the opinion of another, and
sometimes he presents a third opinion that is not held by

any of the Imams.
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Regarding the arrangement of chapter headings and
the selection of hadiths under them, he follows two

methods:

a) Often, he brings hadiths under a chapter heading that
either exactly match the title in wording or at least, in
some of its words, or there is a correspondence and
similarity in meaning, which is more often the case.

b) Sometimes Imam Bukhari iz establishes a chapter
heading using general words, but the hadith he
brings under it is specific, as if to indicate that
although the hadith is specific, the intended meaning
is general. Sometimes, on the contrary, he establishes
a chapter heading using specific words, but the
hadith he brings under it is general, indicating that
although the hadith's wording is general, the
intended meaning is specific. Similar to this is the
matter of using open-ended (Mutlaq) and restricted
(Mugayyad) terms: a hadith may appear to be open-
ended, but the chapter heading is restricted,

indicating that the apparent open-endedness of the
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hadith is actually restricted. Sometimes, the purpose
of the chapter heading is to interpret the hadith or to

explain an abbreviated hadith.

Often, a chapter heading is established without
mentioning any hadith under it, possibly indicating that
although a hadith on this topic is transmitted from the
Prophet J54kifle, it does not meet the criteria for
inclusion in the book, hence it is not brought here. This
fact also highlights some errors found in some copies of
the book. In instances where there is a chapter which
doesn’t have any hadith under it, the writer mistakenly
combined it with another chapter's hadith, causing
commentators to struggle to reconcile between the
heavens and the earth! This is corroborated by Ibrahim
bin Ahmad Mustamli, who stated that he copied Imam
Bukhari’s book from the manuscript held by his student
Muhammad bin Yasuf Farabri 4iz;. He noticed some
deficiencies and blank spaces in it, including some chapter
headings without any hadith and some hadith without

any headings, so he linked one to another. This was noted
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by Allamah Abu al-Walid Baji £ifiz; and mentioned by
Sheikh Zakariyya iiiz; in "Lami™ referencing him.

(Introduction to Lami’ al-Darari, p. 91)

Scholars of the Ummah have exerted great efforts to
explain Imam Bukhari’s chapter headings and reconcile
them with the hadiths mentioned under them. In
addition to commentaries, there are separate works
specifically on Bukhari's chapter headings. The most
comprehensive among them 1s "Al-Abwab wa al-larajim"
by the seal of the hadith scholars, Maulana Muhammad
Zakariyya Kandhlawi. Additionally, there is "Al-Qaw! al-
Nasih" by Maulana Fakhruddin, which is incomplete.

Imam Bukhari %4z divided his comprehensive
work into “books” (Kitab; major headings) and then
brought various chapters (Abwab) under them. An
interesting point is that Imam Bukhari 4% paid great
attention to the consistency and relevance between these
books and chapters. For instance, he first brought the
hadiths of "Bada alWahy" (beginning of divine

revelation) which is the foundation of the entire Islamic
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Sharr’ah. Then he presented the "Book of Faith" which is
the root of all acts of obedience, as no act of obedience is
accepted without it. After that, he prioritized the "Book of
Prayer" over other acts of worship, because it is the most
important. Then the "Book of Zakat" which is a financial
act of worship, and the Quran often combines the
commands of prayer and zakat together in many places. In
most manuscripts, "Kitab al-Jana'iz" (Book of Funerals)
precedes the "Book of Zakat" because funerals are also
related to prayer. Then came the chapters on fasting and
pilgrimage, with differences in their order in various

manuscripts.

After completing the sections on acts of worship, he
mentioned the books related to transactions, such as sales,
salam (advance payment), hiring, gifting, and freeing

slaves.

Then he mentioned the books related to dealing with
disputes among people and the need for seeking help

from authorities, such as the "Book of Testimonies,"
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"Reconciliation (Sulh)," "Wills (Waszyyah)," "Jihad," and

"khumus (war spoils)."

Then he mentioned some other books which are not
related to jurisprudential topics, such as "The Beginning
of Creation," "Chapters on Heaven and Hell," "The Book
of Prophets," "The Book of Signs of Prophethood," "The
Virtues of Quraysh," and "The Virtues of the Companions
#edls,." After that came the "Book of Maghazi" (military

expeditions) and then the "Book of Tafsir" (exegesis).

Then he went back to mentioning the chapters
related to jurisprudential rulings in order, such as
marriage, divorce, and expenditure. After that, he touched
upon the chapters related to people's personal habits, such
as eating, drinking, clothing, medicine, sickness, etiquette,

piety, and seeking permission.

Then he brought some more chapters related to the
rights of people, such as: expiations, vows, oaths,

boundaries, coercion.

These were followed by chapters generally related to

beliefs and doctrines, like: the book of dream
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interpretation, trials, rulings, adherence to the Book and

the Sunnah.

Then he mentioned the book of asceticism and
softness (Al-Zuhd wa Al-Riqaq) to instill in the reader a
lack of desire for the world, a pursuit of the Hereafter, and

an awareness of accountability before Allah.

In the end, he concluded with the book of
monotheism (Tawheed), which addresses those chapters
that include doctrines and theological issues through
which misguided sects have spread deviation and
misguidance. Imam Bukhari's decision to conclude with
Kitab atTauhid was to indicate that a believer should
always be concerned about the safety of their faith along
with their deeds, so that their faith is not destroyed due to

any deviation, rendering all their efforts in vain.

2

s

Imam Bukhari 2% maintained this relevance to
such an extent that he considered it from the beginning
to the very end of his collection. Thus, he began with
“Verily actions are by intentions” and concluded with

“(There are) two words which are dear to the Most
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Merciful (Allah) and light upon the tongue, but very
heavy in weight in the balance. They are: '"Subhan Allah

wa-bi hamdihi'" and "Subhan Allah Al-' Adhim?”

It is as if Imam Bukhari 4z wanted to convey that
he has hope for the acceptance of his work from the
Exalted one who knows the secrets within and the
intentions of hearts, who will never let the sincerity of a
sincere person or the goodness of a doer go to waste, and
he hopes that his work will be weighed on the scales on

the Day of Judgment.

NUMBER OF BOOKS, CHAPTERS, AND
AHADITH

The total number of major headings (books) in Sahih
Bukhari is ninety-seven (97), and the total number of
chapters (subheadings) is three thousand four hundred
fifty (3450).

Regarding the number of hadiths, there is a

difference of opinion among scholars due to their various
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estimates and preferences. Hafidh Ibn Salah &5
mentioned in his introduction that the number of
hadiths, including repetitions, is 7275, and without
repetitions, it is 4000. Imam Nawawi agreed with Ibn
Salah #iizs, stating that the mentioned number includes
only those hadith which connect to the Prophet 5. €4
without any breakage in between (Marfu' Hadiths). But
Ibn Hajar &4z counted the hadiths of each book and
chapter anew, and the result was different. According to
his count, the number of hadiths which connect to the
Prophet Jz.kdjle without any breakage (Marfu'
Hadiths), including repetitions, is 7,397. This count does
not include Mu'allagat (the Hadiths mentioned in
headings) and Mawqufat (those hadiths which trace back
to the companions). The number of Mu'allagat is 1,341,
and the number of Mutaba'at (follow-ups) is 341, totaling
up to 9,082 hadiths altogether. This count does not
include the sayings of the Sahabah and the Tabi’'in &zdis,.
(Hadi al-Sari, page: 648-653)
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In the end, after counting the hadiths of each Sahabi,
Ibn Hajar {4z concluded that the number of connected
texts without repetition is 2,602, and the number of those
Mu'allagat which Imam Bukhari did not mention with a
connected chain anywhere else is 159, making a total of

2,761 hadiths without repetition. (Hady al-Sari, page: 661)

There is a huge difterence between the four thousand
Hafidh Ibn Salah %3z mentioned and the two thousand
seven hundred sixty-one Hafidh Ibn Hajar &ii&
mentioned. According to Hafidh Ibn Hajar's iz
scrutiny, the number of non-repetitive Marfu' hadiths is
1,239 less than the number mentioned by Hafidh Ibn

Salah 5iizs!

[t should be noted here that in the present era, various
people have numbered the hadiths of Sahih Bukhari, and
there is considerable difference in their numbering. The
reason for this difference is the subjective preference of
whether to consider multiple texts from a single chain as
separate hadiths or as one hadith. When it comes to

referencing ahadith from Bukhari, the numbering by
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Shaikh Fu'ad ‘Abdul Baqi is the most commonly used

among scholars.

REPETITION AND BREVITY

Imam Bukhari iz has extensively repeated hadiths
for jurisprudential or narrational benefits. For example,
the hadith: "Innamal A'malu bin Niyyat" ("Actions are
based on intentions.") appears in seven places, the hadith
of Heraclius in fourteen places, and the story of Musa and
Khidr 3lZikge in seventeen places. The question is, why
did Imam Bukhari make such extensive repetitions? The
best and most detailed answer has been given by Hafidh
Abu al-Fadhl Muhammad ibn Tahir al-Maqdisi, which
Hafidh Ibn Hajar 4% has quoted in the introduction

to Fath al-Bari. He states:

“It is very rare for Imam Bukhari to bring a Hadith in
more than one place with the same chain of narration and
the same wording. Instead, he brings it through various

chains intending the following benefits:
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1. He may bring a hadith through the chain of one
Sahabi and then the same hadith through the chain
of another Sahabi. Or sometimes the Sahabi is the
same, but the chain is different due to a narrator in
the second chain replacing a narrator in the first
chain. This is done to prove that the hadith is not rare

and that the narrator is not alone in narrating that

hadith.

2. Sometimes different chains of a Hadith contain
distinct qualities or subjects, so they are recorded in
separate chapters. For example, one chain might
mention someone ambiguously, while another chain

specifies them clearly.

3. Some Hadiths are narrated completely by certain
narrators and incompletely by others. Therefore,
Imam Bukhari might record the shorter narration
first and then the detailed one, to show that the first

narrator did not make any error or omission.
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4. Some narrators narrate Hadiths in their own words
giving the same meaning and not word for word
from the Prophet dz54&4iw. This leads to variations
in interpretation. One narrator's words might imply
one meaning, while another's words imply a
different meaning. If both narrations meet Imam
Bukhari’s criteria, he records them under their
appropriate chapters, indicating that this Hadith
could also imply the meaning which the second

narrator expressed in their own words.

5. Sometimes there is a difference in continuity and
discontinuity among the students of a teacher. Some
students narrate a continuous chain from their
teacher, while others narrate the same Hadith from
the same teacher with a discontinuous or incomplete
chain. If Imam Bukhari finds the continuous chain
to be stronger, he records it first, then records it
through the discontinuous chain as well to give the
impression that the hadith with the continuous
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chain is correct, and those who have narrated it with

a discontinuous chain have done so for brevity.

6. Similarly, there are difterences among the students in
narrating Marfu’ (narrations which trace back to the
Prophet 4254%4{>) and narrating Mawquf hadiths
(narrations which trace back to a Sahabi). If Imam
Bukhari finds the Marfu’ chain to be stronger he
records it first, then records the Mawquf chain as
well, to clarify that those who narrated it as Mawquf
are not detrimental to the Marfu’ narration, and that
the reality is that it is Marfu] and those who

mentioned it as Mawquf, did so for brevity.

7. It also happens that a hadith scholar narrates from
another hadith scholar through an intermediary,
then he meets him himself and hears it directly. Now,
when narrating to his students, sometimes he
narrates with the intermediary and sometimes
without it, causing differences among his students.
In such cases, if it is clear to Imam Bukhari that the
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hadith scholar has the narration in both ways, then
he records it in both ways to clarify that both
methods are connected and the incomplete method
(the narration without the intermediary) is not

disconnected (Munqati’).

8. In Sahih Bukhari, some narrations of the Mudallisin
(plural of mudallis: a person who narrates from
someone with the particle 'an, which means 'from')
are mentioned with ‘an‘anah. Hence, a narration that
meets Imam Bukhari’s criteria may have a Mudallis
narrator, so he will mention the hadith according to
this narration first. Then, to counter the objection
that the ‘an‘anah of a Mudallis is not acceptable, he
mentions the same hadith through a narrator who
may not necessarily meet his criteria but specifies

hearing in his narration. (Hadi al-Sari, page: 16)
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FRAGMENTATION OF HADITH

Taqt’ of Hadiths: means breaking a hadith into
pieces and bringing them into different chapters. Imam
Bukhari generally does this when there are multiple
sentences in a hadith that are not strongly connected but
each has a separate subject matter. For the sake of brevity,
each piece is placed in its appropriate chapter. In this
process, the benefits of the chain of narration (isnad) are
also considered. However, if a situation arises where there
is only one chain of narration, a slight modification is
made to place it in another context. For example, in one
place it might be presented with a continuous chain
(Muttasil Sanad) and in another place with a suspended
chain (Mu'allaq), or in one place the full text might be
presented while in another place only the portion relevant

to that chapter is presented.

In some rare cases in Sahih Bukhari, only a part of a
hadith is mentioned and the rest is left out. This is done
when the omitted part is Mawquf and has no relevance to

the chapter, while the mentioned part can be considered
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Marfu’ For instance, the hadith narrated by Huzail bin
Shurahbil from Ibn Mas'ud &&&iz: “The people of Islam
do not release animals (for sacrlﬁce), whereas the people
of ignorance used to do so,” is a long, mawquf narration,
tracing back only to Ibn Mas'ud £e&is;. However, Imam
Bukhari only mentioned this part because it has the
potential to be considered Marfu; and the rest was omitted
as it had no relevance to the chapter and no potential to

be considered Marfu: (Hadi al-Sari, page: 17)

STATUS

As mentioned above, Imam Bukhari i3z compiled
only authentic hadiths in this collection, and he was very
meticulous and careful in selecting rigorously
authenticated ones. That’s why the Ummah has accepted
this book with great reverence, and according to the
populace, it holds the status of the most rigorously

authenticated book on the face of the earth after the Book
of Allah.
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Imam Bukhari £z himself stated that while we
were in a gathering with our teacher, Is’haq bin Rahwayh
00425, he said, "If you could compile a concise collection
of rigorously authenticated hadiths of the Prophet
Jzs4deiiie, it would be excellent!" Imam Bukhari 525
states: “This idea etched deeply in my heart, and I began
compiling “Al-Jami' Al-Sahih”

Similarly, there is a famous dream attributed to Imam
Bukhari {145, in which he saw himself standing before
the Prophet Muhammad J5.64{e with a fan in his
hands, fanning the Prophet Jz«kifie. Some scholars
interpreted this dream to mean that he would get rid of
the false hadiths fabricated on the Prophet Jz. ki,
meaning to say that he will distinguish between authentic

and inauthentic hadiths. (Hady Al-Sari, page 7)

What are the conditions Imam Bukhari iz set to

s

determine authenticity? Hafidh Maqdisi ZWiz; states that
there is no explicit statement from Imam Bukhari and

Imam Muslim %5 regarding their conditions, and
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whatever is said regarding there conditions is a result of

deep study and lengthy experience with their books.

Therefore, from a deep study and experience with
Sahih Bukhari, it is understood that the criteria for
including a hadith in his compilation is that its narrators
should be unanimously agreed upon by critics as
trustworthy, each narrator being well-known and famous
among them, with no disagreement regarding them
among the Hadith scholars. The chain of narration must
be connected with no breaks. As for the Sahabi
(companion), it is preferable if there are at least two
narrators who relate from him; otherwise, if only one
narrator is known to narrate from him, it will suffice if the
chain reaching him is authentic, provided that his status
as a Sahabi is known through other means. (Shurut al-

A'tmma al-Sittab, printed with Sunan 1bn Majah, page 70)

There is no doubt that Sahih Bukhari is widely
accepted, and its hadiths meet the conditions of
authenticity according to the populace. However, a few

critics have scrutinized some of its hadiths in terms of
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their chain or text. Among these critics, Imam Darqutni
0525 is in lead. Hafidh Ibn Hajar &4z provides detailed
responses to these criticisms in the introduction to Fath
al-Bari, at the same time acknowledging that a few
objections are indeed based on solid grounds and are
difficult to answer, as will be mentioned in the upcoming

joint discussion on Sahihayn, in sha Allah.

TA'LIQAT

In the terminology of Muhaddithin, Ta'liq refers to
the omission of one or more narrators from the beginning
of the chain of narration, sometimes even omitting the
entire chain up to the Prophet J%.&4ie. For example,

Imam Bukhari {45 might say:

"The Messenger of Allah J&.&dile said this," "Abu
Huraira sz said this," "Al-Zuhri {4z narrated this

- n

from Anas 2.

[t is necessary to understand the ruling behind Imam

Bukhari's £1i%5 mu'allaqat (narrations with ta'liq). There
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is no doubt that the ruling of the Mu'allaq narrations in
Sahih Bukhari is not the same as that of the connected
narrations. Among these Mu'allaq narrations, some are
Marfu', some are Mawquf, some are narrated by Imam
Bukhari &4z with definite phrases like "so-and-so said,"
"so-and-so narrated," "so-and-so reported," etc. Some are
indicated with words of uncertainty indicating weakness

n "it iS

in narration, like "it is narrated from so-and-so,
reported from so-and-so," etc. Among these Mu'allaq
narrations, Imam Bukhari £4iz; has narrated some in a
connected form elsewhere in his Sahih, and some have not

been narrated in a connected form.

Therefore, those Mu'allaq narrations that Imam
Bukhari i3z has narrated in a connected form elsewhere
in his Sahih are unanimously considered authentic and
there is no doubt about their authenticity. As for those that
have not been narrated in a connected form but are
mentioned with phrases of certainty, then it is assured that
the chain from Imam Bukhari 4% to the person

mentioned is authentic. If the chain were not authentic,
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then such a great and cautious Imam would not attribute
it with definite phrases. However, the authenticity or
weakness of the chain beyond the mentioned person
depends on whether the conditions of authenticity are

met or not.

As for those Mu’allagat which Imam Bukhari 14z
has expressed with phrases of uncertainty, Hafidh Ibn al-
Salah's @iz opinion is that this does not necessarily
mean that they are considered inauthentic by the Imam.
They can be correct or incorrect. If they are correct, which
they often are, the question arises: Why was it necessary to

use a tentative expression?

Hafdh ¥ Suyuti, in "Tadrib al-Raw:," mentioned
the opinions of various scholars and stated that there

could be several reasons for this.

T8 ~

1. Imam Bukhari 1325 might have used the tentative
expression in this particular place because he
narrated the hadith by meaning rather than

verbatim. Hence, as a precaution, the tentative
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expression was used. For example: "It is mentioned
from Ibn Abbas %2z from the Prophet .kl
regarding reciting Al-Fatiha for healing." Here,
Imam Bukhari uses a tentative phrase despite the
fact that he himself has recorded the hadith about
using Surah Al-Fatitha for healing with a
connected chain to the Prophet J. ki with
the words: "The most deserving thing for which
you can take a fee is the Book of Allah." (Bukbarsi,
Book of Medicine, p. 854, vol. 2)

2. Sometimes the hadith is authentic, but because it
does not meet Imam Bukhari’s iz criteria, he
mentions it with a tentative expression. For
example: "It is narrated from Abdullah bin Al-Saib
%24l that the Prophet 15,4 recited Surah Al-
Mu’'minun in the Fajr prayer." (Bukhari, Book of
Adban, Chapter on Combining Surabs, p. 106;
Muslim, p. 186) This hadith is authentic as Imam

2 .

Muslim 2§45 narrated it, but Imam Bukhari £ii%5
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did not include it with a connected chain due to
some of its narrators, and mentioned it with a

tentative expression.

3. In some places, the tentative expression is used
because, in that place, both authentic and non-
authentic narrations are being mentioned. For
example, in the Book of Divorce, it is mentioned:
"It is narrated from Ali ibn Abi Talib £e&is; and
Ibn al-Musayyib iz, etc." (Bukhari, vol. 2, p.
793). Then, the narrations of about 23 Tabi’in are
mentioned. And since not all the narrations from
these people reached the level of authenticity, even
authentic narrations were expressed with a
tentative expression to avoid giving the impression

that the inauthentic narrations are also authentic.

4. Sometimes Imam Bukhari 2% would mention a
hadith graded as Hasan (sound) and use a tentative

expression for it. For example, in the Book of Sales:
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"It is narrated from ‘Uthman bin Affan £24is; that
the Prophet J254E4{% said to him: “When you sell,
measure fully, and when you buy, measure fully”
This hadith was extracted by Imam Darqutni 4
through the chain of Abdullah bin Mughira, who
is trustworthy. He narrates from Munqidh, the
freed slave of ‘Uthman #cfiz;, who has been
authenticated by some people and has supporting

narrations.

Some Mu'allaq narrations that are mentioned with
the tentative expression could be considered weak in
terms of hadith terminology. For example, in the Book of
Bequests, it is mentioned: "It is narrated from the Prophet
J25:5¢4 that he ruled that debts should be paid before
bequests" (Bukhari, Vol: 3, Page: 384). This hadith is found
in Tirmidhi through the chain of Harith Al-A'war from

‘Ali 2240z, and Harith 1s weak.

Similarly, in the Book of Prayers, it is mentioned: "It

is narrated from Abu Hurairah #24i, tracing back to the
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Prophet Jz.kifie that the Imam should not perform
voluntary prayers in his place." Then Imam Bukhari &4z
himself said, "It is not authentic". It is Imam Bukhari's
habit to explicitly mention the weakness of a hadith if
there is no consensus of the Companions #cfiz; or
inherited practice supporting it. This hadith was extracted
by Imam Abu Dawood through the chain of "Layth bin
Abi Sulaym, from Al-Hajjaj bin Ubayd, from Ibrahim bin
Ismail, from Abu Hurairah 224i." Layth is weak, Ibrahim
is unknown, and there is confusion (idhtirab) in the
hadith. Therefore, Imam Bukhari £z explicitly
mentioned its weakness by saying "It is not authentic."

(Tadrib Al-Rawt, Karachi Edition, Vol: 1, Page: 120)

NARRATORS

It is said that more than a hundred thousand people
heard Sahih Bukhari from Imam Bukhari Zi%;. Thus, this
book spread among the Ummah through continuous
narration. Muhammad bin Yusuf Al-Farabri £45%;, who is
one of the most famous narrators of Sahih Bukhari, said
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that ninety thousand people heard this book from Imam
Bukhari £i%,. The well-known narrators who have

continuous chains of transmission are four.

1. Abu Abdullah Muhammad bin Yusuf Al-
Farbari iz (d. 320 AH): He is the most
famous narrator. Generally, his narration is the
base; he obtained Sahih Bukhari from Imam
Bukhari iz twice through direct listening.
Once in the year 248 AH when he was only 8
years old, and once in 252 AH when he was 11

years old.

2. Abu Is’haq Ibrahim bin Ma’qal al-Nasafi iz
(d. 295 AH): he missed the listening of a few
pages of Sahih Bukhari from Imam Bukhari
4525, which he narrated through permission.
His narration is the most incomplete among all
narrations; compared to Farabri's iz

narration, his is 300 narrations short.
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3. Abu Muhammad Hammad bin Shakir al-
Nasawi 203z (d. 311 AH): he missed the
listening of the end portion of Sahih Bukhari
which he didn’t narrate. His missed-out portion

amounts to 200 hadiths.

4. Abu Talha Mansuar bin Muhammad bin Ali bin
Qareena al-Bazdawi &iiz; (d. 329 AH):
According to Hafidh Dhahabi's &4z 'Siyar
A'lam al-Nubala', he is the last person to narrate
from Imam Bukhari £4z5. Many people narrate
from these individuals, 9 students narrate from
Farabri £45%;. Farabri's narration is considered

the most authentic among them.

The version of Sahih al-Bukhari which Maulana
Ahmad Ali Muhaddith Saharanpuri £ii4z; published, with
his own research, corrections, and annotations, indicates

the difterences in manuscripts to the extent possible in the
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margins. This is the most widely used and recognized

manuscript, especially in the Indian subcontinent.

IMPORTANT COMMENTARIES

Sahih Bukhari has received a high degree of divine
acceptance among people, and it has been served in
various ways. The author of 'Kashf al-Dhunun' lists more
than eighty commentaries on it. Some of the most famous

and widely accepted commentaries are:

1. "Fath al-Bari fi Sharb Sahib al-Bukbari" a renowned
work by Hafidh Ibn Hajar al-Asqalani al-Shafi’i 24z,
(852 AH). One of the key features of this commentary
is that it explains the Hadith by presenting its various
chains of narrations. This book is a precious treasure
of Hadith sciences. When Allamah Shawkani was
requested to write a commentary on Sahih Bukhari,

he politely declined by citing this hadith:
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There is no migration after the conquest (Fath). (Sahth Al-
Bukhbari: Hadith no. 2783)

Allamah Shawkani subtly meant to say that after Fath

al-Bari, there is no need to go anywhere else.

2. 'Umdat al-Qarifi Sharh Sahih al-Bukbari' by Hafidh
Badruddin Mahmood bin Ahmad Ayni Hanafi £z
(855 AH) is another comprehensive commentary and
a sea of knowledge and wisdom. It holds a unique
position, especially in deriving rulings from the
Hadiths. It is unparalleled in detailing the evidences
of the Hanafi school of thought and providing
satisfying interpretations and justifications for the
evidences of opposing schools of thought. Hafidh Ibn
Hajar Asqalani's &/ commentary 'Fath al-Bari'
was in Allamah Ayni's 54z view, and he frequently
refuted or objected to Hafidh Ibn Hajar’s Sz

points. This led Hafidh to later author a book named
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'Intiqad al-I'tirad' in which he responded to Allamah

Ayni's £ii4%5 objections.

3. 'Irshad al-Sari ila Sabibh al-Bukbari', commonly
known as Qastalani, was authored by Allamah
Shihabuddin Ahmad Qastalani Misri Shafi'i iz (d.
923 AH). This commentary is essentially an
extraction and summary of the aforementioned two
commentaries and is extremely useful for providing
maximum information in a short amount of time.
This book 1is well-received in academic circles.
Sheikh-ul-Islam Maulana Hussain Ahmad Madani
0iz5 always kept it in his study and advised his

students to read it as well.

4. 'Lami' al-Darari fi Sharb Sahib al-Bukbari' is a
collection of insights from the lessons on Sahih
Bukhari by Faqih al-Nafs (the jurist of the soul)
Maulana Rashid Ahmad Gangohi 45 (d. 1323 AH),

compiled in Arabic by Sheikh-ul-Hadith Maulana
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Muhammad Zakariyya Kandhlawi's father, Maulana
Muhammad Yahya Kandhlawi i<z Later, Sheikh
Zakariyya 04z published it with great care,
including in it his own valuable annotations and an
extremely profound preface containing rare
discussions on the science of Hadith. This book
became popular among scholars. In the context of
solving difficult Hadiths, the book contains some
interpretations by Sheikh Gangohi iz that are not

found elsewhere.

5. "Fayz al-Bari Sharbh Sabib al-Bukbari" is the most
genuine collection of Allamah Anwar Shah
Kashmiri’s 244z class lectures on Sahih Bukhari (d.
1352 AH), which was penned down by his brilliant
student, Maulana Badr Alam Mirathi &5 (d. 1385
AH). Allamah Kashmiri £iliz; was from among the
signs of Allah due to his vast knowledge, deep
erudition, sharp perceptivity, and strong memory. A

distinctive feature of Shah Sahib's teachings was that
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he would explain controversial issues in great detail,
discussing every Hadith which is presented by each
party as evidence or presented against a particular
stance, elaborating on all its related aspects and the
reasons for the differences. He would mention the
statements of Hadith commentators, describe the
characteristics of those books, and shed light on the
scholarly status of any Muhaddith mentioned in the
process. He would also refer to the research of other

scholars, critiquing and commenting on them.

s

The year in which Maulana Badr Alam &i%
documented these teachings, the intellectual grace of
Allamah Kashmiri &4z was exceptionally remarkable.,
Maulana Mirathi 4% not only documented these
lectures, but also added his own annotations in
accordance with Allamah Kashmiri's £i3z; taste under the

title "Al-Badr al-Sari," which significantly enhanced the
book.
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THE SAHIH OF IMAM
MUSLIM £iiz5: FEATURES
AND DISTINCTIONS

AUTHOR

His kunya (patronymic) is Abu al-Hasan, his title 1s
Asakir al-Din, his name is Muslim bin al-Hajjaj. He was
known as Qushayri due to his afhiliation with the famous
Arab tribe Qushayr (not to be confused with Quraish),
and Nishapuri because he was born in the city of
Nishapur in Khorasan. According to the most accepted
opinion, he was born in 206 AH. Nishapur, his birthplace,
was considered one of the most magnificent cities after

Baghdad and was referred to as "the mother of cities."
g

According to Yaqut al-Hamawi, it was a mine of
virtuous men and a spring of scholars. The first major
school in Islam, Madrasa Bayhaqiyyah, was established
here, even before the Nizamiyya School of Baghdad.
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Imam Muslim Wiz traveled multiple times to
Khorasan, Nishapur, Iraq, Baghdad, Syria, Egypt, and other
places in pursuit of studying Hadith. His last journey to
Baghdad was in 259 AH, and he passed away two years
later. He also taught in Baghdad, and among his students
was Imam Tirmidhi &3z, while Imam Bukhari 50525 was
his teacher. Ibn Khallikan iz said that Imam Muslim
iz was among the preservers of Hadith and a grand
Hadith scholar. Hafidh Abu Quraish £ii% mentioned
that there are four unmatched preservers of Hadith in the

srr -

world, and one of them is Imam Muslim Ziz.

He was so pious that throughout his life he never
backbit anyone, never hit anyone, nor spoke ill of anyone.
He was extremely pure-hearted and just, and he held his

teachers in high regard.

There is some disagreement regarding his school of
thought; most people believe he followed the Shafi'i
school, while some research suggests he was Hanbali.

Some people say that he was a Mujtahid but inclined
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1: 5%

towards the school of thought of Imam Shafi'i &% and

other scholars of Hijaz.

Imam Muslim 4%z has many writings, of which
"Sahih Muslim" is very popular and accepted throughout
the Islamic world. It took him fifteen years to select the
narrations in his Sahih from three hundred thousand
hadiths, which he directly heard from his teachers. This
corpus contains twelve thousand hadiths including
repetitions, and four thousand after removing the
repetitions. The collection comprises such marvels of the
science of hadith that it has surpassed even "Sahih
Bukhari" in certain aspects, such as the narrating of all
chains, the beautiful formulation of different texts, the
summarization of the various paths of narration, and the
gathering of scattered narrations, which are all missing in
Sahih Bukhari. Additionally, it holds a very high status in
terms of authenticity. According to Hafidh Maslamah bin
Qasim Qurtubi, no one in Islam has authored such a book.

Imam Muslim 4% passed away at the age of 55 on
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Sunday evening, 25th Rajab, 261 AH in Nishapur and was
buried in Nasirabad, outside Nishapur, on Monday.

The incident of his death is a remarkable example of
complete immersion in the studies of hadith. He was
engrossed in searching for a hadith with a basket of dates
in front of him. He kept eating one date after another
while searching for the hadith. As the basket emptied, he
found the hadith, but the excess consumption of dates led

to his death. (Dhafar al-Amani and Tadhkirat al-Huffadh)

NAME

Generally, this book is known as "Sahih al-Imam
Muslim," but Hafidh Ibn Khair Al-Ashbili £z in his
"Fihrist Ma ruwiya an Shuyukhihi" has recorded its name

with his chain of narration as:

8193525 e SRl o JIa g 2 e 22D Ll S22
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“Al-Musnad al-Sahih al-Mukhtasar min al-Sunan bi Nagql
al-Adl ‘an al-Adl ‘an Rasul Allah Sallallahu alaihi wa

sallam”

[Translation]: The Directly Linked, Rigorously
Authenticated, Distilled Collection of Prophetic Traditions,
Transmitted through Chains of Just Narrators from the
Messenger of Allah; May the Peace and Blessings of Allah be
upon Him]

Although in most books, it is simply referred to as
"Al-Musnad al-Sahih" or "Al-Sahih," and in some books,
it is mentioned with the omission of "Al-Mukhtasar min
al-Sunan", the great scholar Sheikh Abdul Fattah Abu
Ghuddah Wiz has confirmed this name for Sahih

Muslim in the light of the statements of several scholars.

It should be noted that the word "Jami"
(compendium) is commonly found in books along with
it, but in the mentioned name, the word "Jami" is not
included. However, since this book encompasses all the
chapters of religion, there is no doubt about it being jam’i

(comprehensive).
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In "Siyar A'lam al-Nubala" (12/589), it is mentioned
with reference to Al-Hakim that Imam Muslim £z had

three other major hadith books:

1. Al-Musnad al-Kabir: which is arranged by narrators,
not by topics and themes.

2. Al-Jami: Arranged by academic chapters, but it seems
to have been lost over time. Al-Hakim Abu Abdullah

41Xz mentions that he saw part of it with Imam
Muslim’s £i5z5 handwriting.

3. Kitab al-Tamyiz: In this book, Imam Muslim 4z
collected weak Hadiths with different chains of
narration and revealed their hidden inconsistencies.
A small part of it has been researched and published
by Dr. Mustafa Azmi. In the beginning of the book,
there is a detailed introduction titled "Manhaj al-

Naqd 'ind al-Muhaddithin" (The Methodology of

Criticism among the Hadith Scholars).
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SUBJECT:

As previously mentioned, the purpose of both Imam
Bukhari and Imam Muslim &Gz was to collect
rigorously authenticated Hadiths. However, Imam
Muslim’s £iiz5; primary focus was to select only authentic
Hadiths without aiming for legal derivation. Nevertheless,
he made an effort to gather authentic Hadiths related to a
particular topic from different chains and wordings so
that the differences in texts and chains could be fully
understood in proper order. Sheikh Zahid Al-Kawthari
{43z mentions this in the footnote of "Shurut al-Aimma
al-Khamsa" with reference to many scholars. (Commentary

on Shurut al-Aimma al-Khamsah, published with Ibn Majabh,
page 84)

REASON FOR COMPILATION:

There are two reasons for the compilation of Sahih

Muslim:
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1. Imam Muslim i wanted to gather rigorously
authenticated and connected chains of narration
from the sayings of the Prophet j.kifie in a
manner that encompasses religious rulings and
other matters related to Islam in such a way that the
authentic Hadiths on any subject are easily accessible
in one place for those who are interested in Islamic

jurisprudence and other Sharr’ah sciences.

2. Imam Muslim W%z observed that among the
general public in his time, storytellers, so-called
Sufis, and hidden enemies of Islam had spread
fabricated Hadiths and myths, making people
accustomed to false and fabricated sayings instead of
authentic Hadiths. So, he wanted to present a
collection to the public that consists only of
authentic Hadiths, allowing people to come out of
darkness into light, as he himself clarified this
purpose in the introduction to Sahih Muslim.

(Introduction to Sahih Muslim, page 5)
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FEATURES AND DISTINCTIONS:

1. One characteristic of Sahith Muslim is that it collects
authentic Hadiths related to each subject along with
their chains of narration in one place, while avoiding
bringing one Hadith into more than one chapter or
breaking it into pieces and placing it in different

chapters, unless there is a compelling necessity.

2. Imam Muslim 24z adhered as much as possible to
mentioning only the original words of the Prophet's
125445 Hadith. If he even saw a slight difference
in words among the students of a single teacher, he
noted it. And if he mentions the words of just one of
these narrators and does not find it necessary to
mention the words of another due to similarity in
meaning, he identifies the person whose words are
being presented with expressions like "this is the
words of so-and-s0," so that in case there is any slight

difference or variation in their words, Imam Muslim
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I

1525 will be free from the mistake of attributing one

word to another.

3. Generally, hadiths narrated from the Companions
#2ilez as individual reports reach a lower level, in
which case a Sheikh with many students, such as al-
Zuhri, A’'mash, Malik, etc. 4325, narrates them,
resulting in many narrators and multiple chains of
transmission. In such cases, Imam Muslim Wiz
mentions a chain of narration from his Sheikh to one

level below the base chain and then writes "C"° He

then mentions the second chain from the beginning
to one level below the base chain, presenting all the
chains separately before bringing the agreed-upon

chain to present the text. This letter "" is a symbol

of "transfer (Tahwil)" according to the majority of
hadith scholars, while scholars from Maghreb,
Andalusia, etc., consider it a symbol for "the hadith."

Therefore, they read it as "the hadith" at this point.
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Some scholars believe it is an abbreviation for " @a"

indicating authenticity, used to show that a part of
the chain or text has not been omitted by mistake.
However, the correct view is that it symbolizes
"transfer." During recitation, it is prudent not to say

"tahwil" (transfer), "al-hadith" (the hadith), or
"Sahh" ( @a), but to simply read " Haa” ( C) and move

on.

4. Imam Muslim &% is keen to include only the
Muttasil (connected) and Marfu’ hadiths in his book,
which is why, along with the Marfu”hadiths, he didn’t
include the statements of the Companions #cfis,
and the fatwas of the Tabi’in, because his goal was not

to establish legal issues or provide their evidence.

5. The number of suspended narrations (mu'allagat) in
Sahth Muslim is very minimal. There are only a total

of twelve (12) Mu'allagat, and those too are
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mentioned as follow-ups, not as main hadiths. Hafidh
Ibn Salah %5 in "Siyanat Sahih Muslim" and Ibn
Rashid in "AFAbadith Al-Magtu'ah" have mentioned

the connected chains of these Mu'allaqat.

6. A distinguishing feature of Sahih Muslim is its
valuable introduction, in which Imam Muslim &3z
has categorized the hadiths based on their
authenticity and weakness. He has clarified which
types of narrators' hadiths are included in the Sahih
and which types are not. He has identified the
conditions and weaknesses of the narrators, the
reprehensibility of attributing false hadiths to the
Prophet J&5.E4{e, the extreme caution needed in
narrating hadiths, the prohibition of narrating from
extremely weak and abandoned narrators, some
principles for identifying the continuity and
discontinuity of the chain of narration, and the value,

shar't status, and importance of chains of

transmission in Islam. He has also extensively
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discussed the valid status of Mu'an'an hadith and
refuted those who require proof of the meeting and
hearing between the narrator and the one narrated
from for the continuity in the chain to be valid. The
material presented by Imam Muslim iz in this

regard serves as a milestone for someone engaged in

the study of hadith.

7. Since Imam Muslim’s Wiz, focus was not on
deriving legal rulings, he did not establish chapter
titles at all. He simply mentioned the hadiths in a
sequence based on their topics. The designation of
chapters and subjects was either omitted for the sake
of brevity or left to the reader to determine the
subject and title from their own understanding.
Scholars have set their own titles and chapters. The
best title setting is the one by Imam Nawawi i3z,

which is widely accepted, integrated into mostly

every publication of Sahih Muslim worldwide and

has made the use of Sahih Muslim much easier.
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SAHIH MUSLIM IS A JAMP

Shah Abdul Aziz Muhaddith Dehlawi 2&i:%; (d. 1239
AH) writes in his book "Ujala Nafi'a":

"As for Sahih Muslim, although it contains hadiths from
every field of the Islamic sciences, it does not contain
hadiths related to Tafsir (exegesis) and Qira'at (recitation).
Therefore, it is not known as 'Jami' (comprehensive

collection)."

As it has been mentioned in the research of its name,
the word 'Jami' is not included in it. However, Nawab
Siddiq Hasan Khan Bhopali has proven in "A-Hitta" on
page 76 by quoting from "Kashf al-Zunun" and others that
this book is comprehensive. Haji Khalifa mentioned it

under the title 'Jami' in the section for the letter ';".

In the poem which Majd al-Din Firuzabadi, the
author of "Qamus," wrote after the reading of Sahih

Muslim, he mentions:

e e & e }?’/:
('J.:jtob-:w‘lz}ud)‘f
¢/ - - .
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"l read, by the grace of Allab, the Jami' of Muslim."

Maulana Shabbir Ahmad Usmani 2%, in "Fath al-
Mulhim," also stated the same and further mentioned that
there is not much material on the topic of Tafsir in Sahih
Muslim. The reason for this is that Imam Muslim &iiz;
adhered to the principle of not repeating hadiths and only
including Marfu', connected hadiths of the Prophet
dcs ke, excluding the statements of the Companions
#edly; and Tabi’in 5. In the topic of Tafsir, there are
very few Marfu' hadiths which meet the criteria of Imam
Muslim 4z, whereas Imam Bukhari iz repeated
many hadiths in the book of Tafsir which he had already
mentioned in other chapters. Similarly, he also presented
the statements of the Sahabah and the Tabi’in. That is why
there is more material on Tafsir in Sahih Bukhari than
there is in Sahth Muslim. Imam Muslim Z1i%; did not

intentionally reduce the tafsiri material in his

compilation.
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NUMBER OF HADITHS:

There are two perspectives regarding the number of

Hadiths:

1. Counting the Hadiths including repetitions and
assigning a separate number to each chain of
narration.

2. Counting only those chains of narration that have

the text attached to them.

If we count each chain of narration, then according
to Ahmad bin Salamah 4%, the number of Hadiths in
Sahih Muslim is 12,000. And if we ignore the repeated
chains and only number the texts, then according to Imam

Nawawi, the number of Hadiths is 4,000.

According to the numbering system of Sheikh
Muhammad Fuad ‘Abdul Baqji, the total number of books
(major headings) is 54. He has assigned separate numbers
to the Hadiths of each book and also numbered the

chapters under each book. Ignoring the repetitions from
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start to finish, he has sequentially numbered each Hadith.
Thus, the last Hadith in Sahih Muslim is numbered 3,033.

IMPORTANT COMMENTARIES:

Just like Sahih Bukhari, Sahth Muslim has also been

served in various ways. Some famous commentaries are:

1. "AI-Mw’lim Bi Fawaid Kitab Muslim" by Imam Abu
Abdullah Mazari £45%; (d. 536 AH). This is one of the
commentaries on Sahih Muslim that became a

source and authority for later commentators.

2. "Ikmal al-Mu'lim fi Sharh Sahih Muslim" by Qadi
Iyad bin Musa Maliki (d. 544 AH) is a very important
commentary. It is one of the strongest sources for
understanding and interpreting the figh and the
beneficial points of hadith.
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3. "Al-Minbhayj fi Sharh Sahih Muslim bin al-Hajjaj" by
Hafidh Muhyiddin Yahya bin Sharaf Nawawi Shafi'i
iz (d. 676 AH) is a famous commentary,
commonly known as the “Sharh Nawawi? This
commentary is highly popular and accepted among
scholars of all schools of thought. It contains
comprehensive discussions related to the chains of
narration and texts of the hadith in a very detailed
manner. The mere mention of Imam Nawawi's 245

name in any scholarly discussion is considered

evidence of the discussion being well-founded and

credible.

4. Hafidh Suyuti (d. 911 AH) summarized this
commentary of Imam Nawawi 14z in a work titled

"Al-Dibaj ‘ala Sharb Muslim bin al-Hajja;".

5. "Fath al-Mulbim Sharh Sahih Muslim" by Allamah
Shabbir Ahmad Usmani Deobandi iz is an

unparalleled work. The author was a distinguished
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disciple of Sheikh-ul-Hind Maulana Mahmood
Hasan Deobandi :#iz. This commentary is
exceptional in its hadith research and in elucidating
the method of deriving legal rulings from hadith. It
beautifully integrates both the methodologies of the
jurists and the hadith scholars. The book contains a
comprehensive and highly valuable introduction.
This introduction alone is sufficient testimony to the
author's vast knowledge and erudition. It would not
be an exaggeration to say that this introduction is a
fundamental necessity for every student and scholar

of the science of hadith.

Since this commentary remained incomplete and
reached only up to the "Book of Nikah", Maulana Mufti
Muhammad Taqi Usmani (May Allah preserve him)
completed it with the same excellence, adding even more
qualities. This completion has been well received in

scholarly circles, just like the original. The entire
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commentary, including the completion, has been

published in nine volumes on large pages.

[Translator’s note: The most widely circulated copy of the
commentary is published by Dar al-Qalam, which comes in six

large size volumes. ]
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SHARED DISCUSSIONS
RELATED TO SAHTHAYN

CRITERIA

Since there are various levels of hadith in terms of
authenticity,and Imam Bukhari and Imam Muslim &%
have only compiled rigorously authenticated hadiths,
questions arise regarding the level of authenticity of the
hadiths they have included and the criteria and
characteristics they deemed necessary for selecting
authentic hadiths. Furthermore, in the works of later
authors, we often find comments stating that a particular
hadith meets the criteria of the two Shaykhs (Bukhari and
Muslim), or that it meets Imam Bukhari’s 244z criteria,
or Imam Muslim’s £il4%; criteria. This suggests that these
two scholars had some common criteria and some distinct
criteria they considered when selecting authentic hadiths,

making it necessary to investigate this matter.
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It is also a fact that neither Imam Bukhari &i3%5 nor
Imam Muslim &%z explicitly stated their criteria.
Whatever has been said about their criteria by others is
based on their own experience and study of the two

Sahihs. For instance, the statement of Muhammad Ibn

Tahir al-Maqdisi :

T s

iz in this regard has already been

mentioned.

Below, we present three more elucidations of scholars

on the criteria of the Sahthayn.

1. Hakim Abu Abdullah al-Nisapuri, the author of "A/
Mustadrak," mentioned ten types of authentic
hadiths in his book "Al-Madkbal ila Kitab al-1klil," five
of which are agreed upon and five of which are
disputed. The first type of agreed-upon authentic
hadiths are those narrated by Imam Bukhari and
Imam Muslim 2 3%;. He described such a hadith as
one narrated by such a Sahabi who is famous in
narrating from the Prophet J254E4{i%, and from that

Sahabi there should be no less than two narrators
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who are trustworthy. Then, from that Sahabi, such a
Tabi't narrates, who is also famous for narrating
hadiths from Sahabah #<{i;, and there should be at
least two trustworthy narrators narrating from him
to ensure that this person is not unknown. Then from
this Tabi'i, a Tabi' al-Tabi'i should narrate, who is a
hafidh and mutqin (accurate in his narration),
famous in narrating hadiths, and several trustworthy
persons should narrate from him. Then, from this
person, such a Sheikh of Imam Bukhari and Imam
Muslim 41&z; should narrate, who is a hafidh and
mutqin (accurate in his narration), and just in his

narrations.

This implies that Hakim /4% claimed regarding
Imam Bukhari and Imam Muslim iz that they do not
accept a hadith which is narrated by only one person.
Hakim's &% claim is not acceptable, as Hafidh
Muhammad bin Tahir Maqdisi ¥4z criticized it, stating

that neither of them imposed this condition, nor did they
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explicitly mention it. Hakim ¥4z made an assumption
based on conjecture and attributed it to Sheikhain as a

condition.

Of course, if this condition were in Sahihayn, it
would have certainly been an excellent condition.
However, we cannot consider this as a condition, since we
did not find this condition intact in both books. For
instance, Imam Bukhari iz took the narration of
Mirdas bin Malik Aslami &4 (Riqaq, 6434), who is a
Sahabi, while only Qais bin Abi Hazim narrates from him.
And Imam Muslim i3z took the hadith of Rabi'a bin
Ka'b Aslami &egiz; (Kitab al-Salat, 489), who is also a
Sahabi, but none other than Abu Salamah bin Abdur

Rahman narrate from him.

These are companions &z, whose unknown status
does not harm them, as per the principle "All the
companions are just." However, there are also some
narrators among the Tabi'in and those below them, from
whom only one person narrates, and their narrations are

present in Sahihain. For instance, in Sahih Bukhari (Kitab
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al-Jizya, 3162), there is a hadith of Juwayriyah bin
Qudama, from whom only Abu Jamrah Nasr bin Imran
Dhab'i %Ki narrates, and in the chapter of (Jumu'ah,
1190) there is a narration from Zaid bin Rabah Al-Madani,
from whom only Imam Malik iz narrates, and in
(Tafsir, 4621) there is a narration from Walid bin Abdul
Rahman Al-Jarudi, from whom only his son Munzir bin
Walid %% narrates. Similarly, in Sahih Muslim (Salat al-
Musafirin, 407), there is a narration from Jabir bin Isma’il
Hadrami, from whom only Abdullah bin Wahb Al-Misri
W&z narrates, and similarly, in (Janaiz, 945), there is a
narration from Khabbab Sahib al-Magsurah, from whom
only Amir bin Saad narrates &\yz;. (For details, see: Tadrib
al-Rawi by Suyuti, Vol. 1, p. 125 and Al-lagyeed wal-Iydah by
Al-lraqi).

2. Hafidh Ibn Tahir Al-Maqdisi &4z said that the
condition of Imam Bukhari and Imam Muslim
gz 1s that they only record those narrations whose

chain of narration includes all trustworthy narrators,
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as agreed upon by all reliable scholars. (Shurut al-
A'tmma, 70)

o
“

However, Hafidh Zainuddin Al-Iraqi &3z (d. 806
AH) criticized Maqdisi’s statement by saying how can this
be said when Imam Nasa'lt &iiz5 has classified many
narrators of Sahihain to be weak? The answer given is that
Sheikhain have included the narrations of those narrators
whose trustworthiness was agreed upon up to their time,
and Imam Nasa't came after Sheikhain, so his criticism of
some of their narrators occurred after the existence of

both books, which is not effective to them.

But Hafidh Ibn Hajar £ii4%; said that Imam Nasa'i's
4% criticism was either based on his own ijtihad or
based on narrating from a contemporary of that narrator.
If he critiqued them based on his own ijtihad, then the
above answer is correct, but if he narrated the criticism
from his predecessors among the scholars of Jarh wa Ta'd1l
(criticism and validation), then the above answer is not

correct.
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Then Hafidh Ibn Hajar iz suggested that what Ibn
Tahir said is essentially the basis of Sheikhain, but
sometimes due to some incidental or external reason, they
included the hadiths of controversially authentic
narrators as well. (Mugaddimah Fath al-Mulbim, pages 57-
62)

However, there are many narrators in Sahihain who
have been criticized by critics, and their criticisms are even
explained. For instance, Sheikh Zahid al-Kawthari iz
has mentioned the examples of some narrators in his
footnotes. Imam Darqutni 14z has criticized a long list
of narrators, to which Hafidh Ibn Hajar &0 has
provided detailed responses in the introduction of Fath al-

Bari.

Many narrators do not rise above the level of Hasan
(sound), and it is not possible to declare their hadiths as
Sahith  (rigorously  authenticated)  without the
corroboration and external support of any follow-up
narrations. Therefore, Ibn Tahir's 24z, statement cannot

be fully accepted.
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3. Allamah Hazimi %5, in "Shurut al-A'immab al-
Kbhamsah," first outlined the conditions for Sahih
hadiths and then stated that the method of those
scholars who extract Sahih hadiths is to consider the
state of the narrator in relation to his teachers.
Sometimes a narrator is reliable in narrating from
certain teachers but falls into error when narrating
from others. Thus, his hadiths from the latter group
of teachers can only be taken as corroborative
evidence, not as primary evidence. For example,
Hushaym ibn Bashir &% is a trustworthy narrator,
but he is not reliable when narrating from Zubhri
{Wiz; because the notes he had written from Zuhri
iiz5 were blown away by the wind, and he later
relied on his memory to narrate those hadiths,
resulting in mistakes. Therefore, hadith scholars do
not consider Hushaim's 22z narrations from Zuhri

as authoritative unless they are corroborated.

This means that we cannot determine the standard of

authenticity solely based on the narrators because the
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conditions of a narrator can vary. A hadith from the same
narrator can be Sahih of high rank in one instance, and
Sahih of a lower rank in another, depending on the
context. However, by roughly considering the narrator's
memory, precision, and the strength or weakness of his
relationship with his teacher, we can gauge the various

levels of authenticity.

Allamah Hazimi iz explains this with an example.
He states that, for instance, there are five categories of
Zuhri’s Wiz students, who are on different levels of
authenticity based on their intelligence, strong memory,

and time spent in Zuhri's company:

First Category: These are the students who are perfect in
memorization and precision and have spent a long time
in Zuhri's £¥4z company, hence they have developed a
deep familiarity with Zuhri's hadiths. These include Aqil,
Yunus, Malik, Sufyan bin Uyaynah, Ubaidullah bin Umar
al-Umari, Shu'ayb bin Abi Hamzah, among others. These

-

individuals meet the criteria of Imam Bukhari £iz.
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Second Category: These are the students who did not
spend as much time with Zuhri but are just and
trustworthy, although they are slightly less precise than the
first category. The likes of these include Al-Awza'i, Layth
bin Sa'ad, and Abdul Rahman bin Khalid bin Musafir.
These individuals meet the criteria of Imam Muslim

35 Vs-

AVESE

Third Category: These are the students who, like the first
category, regularly attended Zuhri's gatherings but are not
immune to flaws and criticism. They are somewhere
between accepted and not accepted, such as Abdullah bin
Umar al-Umari, Sufyan bin Husayn al-Salmi, Ja'far bin
Burqan, and Zam'ah bin Saleh al-Makki. These
individuals meet the criteria of Imam Abu Dawood and

= 15 3¢, -5~ ~
Imam Nasa't 0\Gzs5.

Fourth Category: These are the students who, in terms of
criticism and validation, are like the third category but

attended Zuhri's gatherings occasionally, such as
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Mu'awiyah bin Yahya al-Sadafi, Is’haq bin Yahya al-Kalbi,
and Muthanna bin Sabbah. These individuals meet the

criteria of Imam Tirmidhi &iz;.

Fifth Category: These are the weak and unknown
individuals whose hadiths are not suitable to mention by
scholars who write on various scientific topics, unless their
narrations are used to support another hadith. That is,
their hadiths can only be brought as additional evidence
or corroboration. Hence, Imam Abu Dawood, Imam Ibn
Majah and Imam Tirmidhi %25 recorded the hadiths of
people like Bahr bin Kaniz Saqqaa, Hakam bin Abdullah
Aili, and Muhammad bin Saeed Masloob for this very
purpose. (Tadrib al-Rawr)

Imam Bukhari &% takes the hadiths of the first
category primarily and selects from the second category.
Imam Muslim 0% takes the hadiths of the second
category as well without hesitation and selects from the
third category. Imam Abu Dawood and Imam Nasa'i

Wz, also take hadiths from the second category and
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select from the fourth category. Imam Tirmidhi and Imam
Ibn Majah %5 also take hadiths from the fourth and
fifth categories. However, Imam Tirmidhi &4z discusses
the chain of narration and the condition of the narrator,
thereby highlighting the status of the hadith, which Imam
Ibn Majah &iiz5 does not do. If we look at it from the right
perspective, the condition of Imam Tirmidhi &iiz5 seems
stricter than that of Imam Abu Dawood and Imam Nasa'i
X2, because Imam  Tirmidhi i announces the
grade of each hadith individually, which they do not.
(Shuroot al-Aimma al-Miya, pp. 77-80)

IMPLICATIONS OF ADHERENCE TO THE
CONDITIONS OF SAHIHAYN

GJ

Hakim Abu Abdullah Nishapuri 2
judging some hadiths in his "Mustadrak ala al-Sahihain,"

iz, while

uses the term "ala shart al-Sheikhain" (on the condition of
the two sheikhs), for some hadith he uses "ala shart al-
Bukhari" (on the condition of Imam Bukhari &%), and

for some "ala sharti Muslim" (on the condition of Imam
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Muslim i4z5). Similar expressions are found in the
statements of other hadith scholars when judging hadiths.
The question is, what do they mean by a hadith being on

the condition of Imam Bukhari and Imam Muslim

The well-known understanding is that a hadith
judged to be on the condition of Imam Bukhari and
Imam Muslim %\<y%; means that its narrators are found
in the Sahihain, or at least in one of them. Hafidh Dhahabi

14z5, followed by Allamah Ibn Dagqiq al-Eid £iiz; and
several other scholars, understood this about Hakim Abu
Abdullah Ziiz5. Consequently, these scholars critique
many hadiths in the Mustadrak by pointing out that a
certain narrator is not found in Sahihain or in either of
them, therefore the claim of it being on the condition of
the two sheikhs or one of them is incorrect, and Hakim
44z made an error in making such a ruling. There are

many criticisms of this kind.

The question is, how did Hakim i, who has

thoroughly examined the two authentic collections
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(Sahihain) and has special expertise in them, make so
many clear and numerous mistakes? Could it be that the
critics  themselves  have  fallen into  some

misunderstanding?

The issue seems to be just that, because Hakim iz

has explicitly stated in the preface of his book "Al-
Mustadrak" that:

"I seek Allah's assistance in extracting ahadith whose
narrators are trustworthy; the likes of which the two sheikbs
(Imam Bukhart and Imam Muslim z5li%5) or one of them

have considered to be used as arguments."

This means that the narrators of the hadiths selected by
Hakim 413z possess the same qualities as the narrators of
Imam Bukhari and Imam Muslim %#\<¢%5., regardless of

whether those narrators are explicitly mentioned in Sahih
Bukhari and Sahih Muslim or not.
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Given this, it would be wrong to criticize Hakim
iz by saying that a particular narrator of his is not
found in Sahih Bukhari or Sahih Muslim. However, if
Hakim 243z mentioned a hadith from a narrator whose
qualities do not match those of the narrators in Sahih
Bukhari and Sahih Muslim, then criticism can be made
under the title that this narrator does not possess the
qualities of the narrators in Sahih Bukhari and Sahih
Muslim. Such criticism would be justified, and there is no
doubt that many of Hakim's &%z hadiths are subject to

this criticism.

DO THE HADITHS IN THE SAHIHAYN
ESTABLISH ABSOLUTE CERTAINTY?

Hafidh Ibn Salah #4Wi%;, in his introduction, has
categorized sahih hadiths into seven different categories
based on different ranks of authenticity, which will be
detailed further ahead, in sha Allah. After that, he states
that among these seven types, the highest category of

authentic hadith is the one on which both Imam Bukhari
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and Imam Muslim :&\gz; agree. This entire category gives
the benefit of definite knowledge, although it is only
definitive in theory because the entire Ummah agrees that
the hadiths of Sahih Bukhari and Sahih Muslim are
rigorously authenticated, and their hadiths encompass the
conditions of authenticity. It is as if the Ummah has
collectively decided this, and the Ummah as a whole is
protected from error. Just as consensus based on ijtihad is
definitive, similarly, this category of hadith is also a
definitive proof. Many scholars, such as Ibn Taymiyyah,
Ibn Hajar, and Hafidh Balqini %25, have accepted Ibn

Salah's Ziz; view.

However, Imam Nawawi 14z has strongly refuted
this view in his "AlTagreeb wa Al-Tayseer" which is a
summary of Ibn Salah’s £iii%; introduction, as well as in
the introduction to his commentary on Muslim. He states
that the hadiths in Sahihayn that are not mutawatir are
considered solitary reports, and solitary reports are

speculative. The consensus of the Ummah on the

authenticity of these hadiths and their acceptance of it
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only proves that these hadiths are obligatory to act upon
and that no further effort is needed to verify their
authenticity. Otherwise, any hadith that meets the
conditions of authenticity, whether it is in Sahihayn or
outside of it, gives the benefit of speculation and is
obligatory to act upon. The difference between the hadiths
of Sahihayn and others is only that, due to the scholarly
expertise of the Imam Bukhari and Imam Muslim $i\zs,
their hadiths are undoubtedly authentic and do not
require scrutiny, whereas the hadiths outside of Sahihayn
may require scrutiny and thought. Once it is known that
they meet the conditions of authenticity, there is no

difference in terms of authenticity between them and the

hadiths of Sahihayn.

Allamah Shabbir Ahmad Usmani £5%; has made an

interesting point in this regard, stating:

“The benefit of the acceptance of Sahihayn is nothing
more than the fact that it has been confirmed that
these two books are indeed by the two Sheikhs and

that their hadiths encompass the conditions of
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authenticity and are indeed solitary reports. And
undoubtedly, they give the benefit of speculation,
meaning that instead of obtaining the benefit of their
hadiths being definitively certain  through
acceptance, they have been further strengthened in
terms of giving benefit of speculation. This is because
the consensus of the hadith scholars on a particular
hadith being technically correct does not necessarily
mean that it is certainly a hadith of the Messenger of
Allah JZ:E5fle and definitively obligatory to act
upon. Contrary to the case when there is consensus
on the content of a specific hadith and acting
according to it, this certainly implies that it is
obligatory to act upon and cannot be disregarded in
any situation, even if its chain of transmission is

weak!” (Introduction to Fathul Mulhim)

Moreover, it is also worth considering that the
consensus of the Ummah on the fact that these two books

are the most authentic books, does not mean that each
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and every hadith in them is more authentic than every
hadith in other books, just as those who prefer Sahih
Bukhari over Sahith Muslim do not have in mind that
every hadith in Sahih Bukhari is more authentic than
every hadith in Sahih Muslim. As Hafidh Ibn Hajar 425
mentioned in "Nukhbah": "Sometimes a lower-ranking
hadith may acquire such supporting evidence that it

becomes superior to a higher-ranking hadith."

This is why even Ibn Salah, despite his claim of
certainty, had to exclude those hadiths in Sahih Bukhari
and Sahih Muslim that have been criticized. He stated that
since there is no consensus on the authenticity of the
criticized hadiths, they are not definitive. It should be
noted that when some individuals are excluded from a
general category, the remaining part of that category
becomes less certain. Therefore, the remaining hadiths
that have not been criticized will also give the benefit of
speculation, because most of the criticisms by Imam
Darqutni {45 and other hadith scholars are related to the

chains of narration, which is their expertise, while
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according to the principles of reasoning, there is still room
for criticism on the hadiths in Sahih Bukhari and Sahih
Muslim. For instance, it can be said that a particular hadith
contradicts the apparent meaning of the Qur’an, or it
conflicts with other established hadiths on the same topic,
or it does not align with the well-established general
principles of Sharia, or it goes against the inherited
practice of the Ummabh, etc. Evaluating hadiths on such
grounds is the work of highly knowledgeable jurists.
Furthermore, aside from the critiques by scholars like
Imam Darqutni 44z, there is also room for additional

criticism from the perspective of the chain of narration.

Therefore, it has been established that the hadiths in
Sahih Bukhari and Sahih Muslim do not generally provide
absolute knowledge and certainty. However, some hadiths
that are surrounded by strong corroborating evidence can
indeed provide certainty. But until such hadiths are
specifically identified and marked (which is a very difficult
task), it would be incorrect to make a general ruling that

the hadiths in Sahih Bukhari and Sahih Muslim give the
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benefit of certainty and provide absolute knowledge due

to corroborative evidence.

Note: The purpose of the above discussion is not to
undermine or disrespect Sahih Bukhari and Sahih
Muslim. Rather, the aim is to curb the excessive veneration
and blind following that leads to the outright rejection of
authentic hadiths from other collections. Otherwise, we
have no doubt that, overall, these two books hold the
highest status after the Qur’an as "the most authentic
books." For further discussion on this aspect, see Chapter
Ten (The Argumentative Status of Weak Hadith) under

the title: "Removing a Common Misunderstanding."

LEVELS IN ASAHHIYYAH (AUTHENTICITY)

It is well-researched and acclaimed that the levels of
Sahih hadith vary based on the increase and decrease or
strength and weakness of the conditions of authenticity.

The more conditions of authenticity a hadith fulfills, the
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higher its level of authenticity will be. Conversely, any
deficiency in these conditions will result in a
corresponding decrease in the hadith's level of

authenticity.

Hafidh Ibn Salah £4%%; and scholars of his school of
thought state that a Sahih (authentic) Hadith, in terms of
fulfilling the conditions of authenticity and completeness,

is divided into seven categories:

1. Those Hadiths on which both Imam Bukhari and
Imam Muslim &% agree. This is referred to in
scholarly terminology as "Muttafaq Alaih" (agreed
upon) and "Akhrajahu Al-Shaykhan" (extracted by
shaykhayn). Among these, the highest rank is given
to those Hadiths that are also Mutawatir (mass-
transmitted), followed by those that are also
Mashhoor (well-known), provided they are narrated
by a single companion, then those whose chain of
narration is also considered the most authentic, then
those that are also compiled by authors who strictly

adhere to authenticity in their books, then those
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which are also compiled by the authors of Sunan,
then those that are also compiled by the authors of
Musnad, and finally, those found only in Sahih
Bukhari and Sahith Muslim. Regardless of the form,
such Hadiths are called “Muttafaq Alaih”

2. The Hadiths that are exclusively compiled by Imam
Bukhari £5%; in his book and not found in Sahih

Muslim.

3. The Hadiths that are exclusively compiled by Imam

Muslim £é%5 in his book.

4. The Hadiths that meet the conditions of both Sahih
Bukhari and Sahih Muslim but are not found in
either Sahih Bukhari or Sahih Muslim.
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5. The Hadiths that meet the conditions of Sahih
Bukhari alone and are not found in either Sahih

Bukhari or Sahih Muslim.

6. The Hadiths that meet the conditions of Sahih
Muslim alone and are not found in either Sahih
Bukhari or Sahih Muslim.

7. The Hadiths that are considered authentic by
scholars other than Imam Bukhari and Imam
Muslim #iKiz5, even though they do not meet the
conditions of either Sahih Bukhari or Sahih Muslim.

This classification is known as "Tagsim Sab't" (the
sevenfold division), and many scholars of the Ummah
agree with this classification. However, numerous other
Hadith scholars disagree, arguing that this is merely an
intellectual nit-picking and has no basis in reality or

factuality.
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EVALUATING THE SEVENFOLD DIVISION

Before presenting arguments against this theory, we
will discuss the evidence supporting this classification. We
find it beneficial to present a translation of a passage from
Sheikh-ul-Islam Ibn Taymiyyah £iiz5. It should be noted
that Hafidh Ibn Taymiyyah £i%5 is an active supporter of
Hafidh Ibn Salah 3% in this regard. His statement serves
as a milestone in the discussed issue, which Sheikh Tahir
Al-Jaza'iri &4z has quoted in "Tawjih al-Nadhar" (1/299).

He states:

"In any case, when Imam Bukhari iz narrates a hadith
and Imam Malik £ also narrates it in the Muwatta, it
is possible that sometimes the narrators of Bukhari are
superior, and sometimes those of the Muwatta are
superior, so both of theirs will have to be examined.
Although we generally know that the narrators of Bukhari
are superior and of higher status compared to the
narrators of the Muwatta, this does not necessarily mean
that every narrator of Bukhari is superior to every narrator

of the Muwatta. This is because Imam Bukhari £4i%; has
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also taken hadiths from certain trustworthy narrators of
the Muwatta. Hence, they are common narrators of both
Sahih Bukhari and the Muwatta. If it happens that a text
of hadith is in Sahih Bukhari with one chain of narration
and the same text is in the Muwatta with another chain of
narration that meets Bukhari's criteria and the narrators
of the Muwatta's chain are stronger in their authenticity
than those of Sahih Bukhari’s, then the ruling will be
based on the narrators of both chains. No general rule will

be applied as a universal principle."

Additionally, Allamah Kamaluddin Ibn al-Humam’s
insightful statement in "Fath al-Qadir" (1/445) in the
chapter on Nawafil should also be considered, as it is

highly significant and also serves as a milestone. He states:

"Those who say that the most authentic hadith is the
one agreed upon by both Shaykhayn, then the one
exclusively in Sahih Bukhari, then the one exclusively
in Sahih Muslim, then the one outside of these two
but on their criteria, and then the one on the criteria

of either of them; their statement is a claim bereft of
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evidence, based on stubbornness and not worth
following, because the basis of being more authentic
lies in fully meeting the conditions of authenticity.
Therefore, if in a hadith outside of Sahihain, these
conditions are completely met, and on the other
hand, in a hadith from Sahihain, the conditions of
authenticity are not found to the same degree, then
insisting on calling the hadith from Sahihain more
authentic in the presence of such evidence is nothing
but stubbornness. Furthermore, the decision of
Sheikhain or one of them about a specific narrator
fulfilling the conditions of authenticity does not
necessarily mean that in reality, he 1s so; the actual
situation could be otherwise. For instance, Imam
Muslim has taken hadiths from several narrators who
are not free from the deficiencies of criticism.
Similarly, there is a large number of narrators in
Sahih Bukhari whose credibility has been
questioned. It has become clear that the decision
regarding the existence of the conditions of
authenticity in a narrator is a matter of ijtithad
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(independent reasoning), in which mujtahids
(jurists) can differ. Thus, for one mujtahid, a
particular attribute may be deemed necessary, while
another mujtahid may not consider that attribute
necessary (for example, according to Imam Abu
Hanifah 0425, it is necessary that the hadith should
not have been absent from the narrator's memory
from the time of hearing to the time of narrating,
whereas the majority of hadith scholars do not
consider such a condition necessary for a narrator to
be reliable). Similarly, for one mujtahid, a certain
attribute may be a condition for authenticity, while
for another, it may not be a condition. For instance,
some scholars consider continuity (ittisal) in the
chain of transmission a condition, while others do
not. Notably, a non-mujtahid person or someone
who does not have the ability to critically evaluate
narrators (as is the case with the vast mass of
humanity) will be satisfied with the decision of
Sheikhain or one of them. However, a discerning
individual, knowledgeable about the principles of
95
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evaluating narrators, will not be satisfied merely with
this. Instead, they will compare the conditions of
authenticity in the narrators of hadiths outside of
Sahihain with those within Sahihain. If the
conditions of authenticity are met in both, they will

consider one as corroborating the other”

After this preamble, it should be understood that the
aforementioned order regarding authenticity is purely a
creation of a logical mind; it does not align with the
methodology of the hadith scholars or the actual matter
itself, and a critical perspective rejects it. Allamah Ahmed
Muhammad Shakir, a renowned researcher and hadith
scholar who numbered the hadiths in Musnad Ahmad,
and later provided detailed referencing and commentary,
wrote an introduction to the Sahifah of Hammam ibn
Munabbih included within the Musnad of Abu Hurairah
iz, This Sahifah spans from pages 312 to 319 in the
older editions of the Musnad, and in the sixteenth volume

of Sheikh Ahmed Shakir's edition from pages 72 to 109.
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In his introduction to this Sahifa, Sheikh Ahmed Shakir

writes:

"This Sahifa is the strongest evidence that Imam
Bukhari and Imam Muslim %\<%; did not include all
authentic hadiths in their collections, nor did they
commit to doing so, nor did they explicitly state this.
Rather, this belief is a result of some scholars' undue
reverence for Sahihain and their personal ijtihad
regarding it. There is no doubt that Sahihain deserves
full respect. However, this does not mean that there
are no authentic hadiths outside of the Sahihain that
are of the same standard of the sahihain. This is the
Sahifa of Hammam ibn Munabbih, from which a few
hadiths were taken by Imam Bukhari and Imam
Muslim %25, some by Imam Bukhari 414 alone,
some by Imam Muslim iz alone, and some were
not included by either. This Sahifa also serves as
evidence that the hadiths agreed upon by Imam

Bukhari and Imam Muslim %% are not always of

the highest degree of authenticity, as the Sahifa’s
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chain of narration itself is not of the highest degree,
which is as follows: Abdul Razzaq narrated from
M2a’mar from Hammam bin Munabbih, due to

significant criticism found in Abdul Razzaq?

Sheikh Abdul Fattah Abu Ghuddah has provided a
remarkable, four point elaboration and analysis after
quoting Sheikh Ahmed Shakir's statement in the

footnotes of "Tawyjih al-Nadhar," which is presented here:

1. Hafidh Ibn Salah 2% and his followers' assertion
that a Hadith of the highest standard is one on which
both Imam Bukhari and Imam Muslim &% agree
is not acceptable because Shaikhayn %Kiz have
included 97 Hadiths from the Sahifa of Hammam
bin Munabbih (which contains a total of 142
Hadiths). All these Hadiths have the same chain of
narration: "Abdul Razaq, from Ma’'mar, from
Hammam, from Abu Hurairah £24is." Out of these,

23 Hadiths are agreed upon by both, 6 are found only
in Sahih Bukhari, and 58 are found only in Sahih
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Muslim. So, you see, 23 Hadiths from this Sahifah are
agreed upon, and yet this chain of narration is not of
the highest degree of authenticity. This shows that
the initial premise that an agreed-upon Hadith is of

the highest grade of authenticity is flawed.

2. Ibn Salah and his followers' claim that the second
grade of authentic Hadith is that which is extracted
by Imam Bukhari 4¥iz alone, is also incorrect
because 16 Hadiths from this Sahifa are found only
in Sahih Bukhari, all with the exact same chain of
narration as the 23 agreed-upon Hadiths. So why are
these considered of a lower grade? Similarly, why are
the 58 Hadiths found only in Sahih Muslim
considered stronger when they have the same chain

of narration? If this is not obstinacy, then what is it?

3. Their claim that the third grade of authentic Hadith
is that which is found only in Sahith Muslim is also

incorrect because 58 Hadiths from this Sahifa are
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found only in Sahih Muslim with the exact same
chain of narration as the 16 Hadiths found only in
Sahih Bukhari and the 23 agreed-upon Hadiths. So
why has their grade been reduced? Moreover, Imam
Muslim iz sometimes mentions a Hadith with
multiple authentic chains of narration, while Imam
Bukhari ¥z mentions a Hadith with only one
chain of narration. Therefore, there is no doubt that
a Hadith with multiple chains in Muslim is superior
to a solitary Hadith in Sahih Bukhari, as Hafidh Ibn
Hajar £33z has mentioned in "A/-Nukat Ala Kitab
Ibn Salah” Therefore, considering Imam Muslim’s
W42 narrations to be of lesser status compared to

Imam Bukhari’s iz narrations is unjustified.

4. Declaring Imam Muslim’s iz solitary narrations
to be of the third grade of authenticity is also
laughable under the pretext that sometimes Imam
Muslim %5 is alone in including a hadith that is

authentic according to his criteria. For example, if the
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direct hearing and the physical meeting of a narrator
with the one he narrated from are not established,
Imam Muslim 05z considers the mere probability
of meeting based on contemporaneity sufficient and
includes it because, according to him, it is authentic,
whereas Imam Bukhari 3% does not consider it
authentic at all unless and until physical meeting
between them is established through evidence.
Therefore, saying that a hadith exclusive to Muslim is
of the third grade of authenticity would be akin to
preferring Imam Muslim’s 4%, stance over Imam

P

Bukhari’s

s

\4%; in the issue of the '"Mu’an’an' hadith.
However, the majority of hadith scholars consider
Imam Bukhari and his followers' opinion to be more
reliable on this issue. Furthermore, how can Imam
Bukhari’s &4z solitary narrations be superior to
Imam Muslim’s iz when there might be a
criticized narrator in Sahih Bukhari’s chain of
narration, while all narrators in Sahth Muslim's chain
of narration are trustworthy? Hence, the fourth and

fifth categories about hadiths being according to the
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conditions of the Shaikhayn X% or one of them
are also incomprehensible because the conditions of
the Shaikhayn :%\%; themselves have not been
explicitly defined by them, and there is considerable
disagreement among other scholars about these
conditions, as detailed previously. Therefore, how
accurate would it be to treat such a speculative matter
as a general rule? From this detailed analysis, it is clear
that the mentioned sevenfold classification regarding
authenticity is far from reality and ground truth, and

that it is baseless. And Allah knows best.

COMPARISON OF AUTHENTICITY BETWEEN
SAHIHAYN

Hafidh Ibn Mandah 2% narrated from Hakim Abu

Ali Nishapuri {4z that he said:
B RS P PR FOREI
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"There is no book under the roof of the sky more authentic
than the book of Muslim."

implying that Sahih Muslim surpasses Sahih Bukhari in
authenticity. However, Hafidh Ibn Hajar &4z and other
scholars have interpreted this statement in a way that does
not imply superiority. It is possible that for them both
books hold an equal status in terms of authenticity. In
Arabic usage, sometimes the superlative form is used to
indicate the utmost perfection in a certain attribute with
no intention of comparison with others. For example, the

Prophet J&5. &8 said:

z
z o7 - ""
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"The earth has not carried nor bas the sky shaded anyone
more truthful in speech than Abu Dbarr" (Tirmidhi 2/220).
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This superlative form is used to indicate the utmost
truthfulness of Abu Dharr 25, not to imply that he is
absolutely the most truthful person in comparison to
everyone else. If that were the intention, it would have

been phrased as:

Hi

z\p
—-v\
C e
[N

=\

.
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"Abu Dharr iziiiz; is more truthful than anyone the earth
has carried or the sky has shaded."

Similarly, if Abu Ali Nishapuri &4z intended to
claim that Sahth Muslim is absolutely superior to all other

books, he would have said:

"The book of Imam Muslim 6Zz5 is the most authentic book

under the roof of the sky."
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Imam Muslim’s ¥4z, arrangement is more refined
compared to Imam Bukhari’s {iiiz; arrangement, as he
compiles all the authentic hadiths of a particular subject
along with their various chains of narration in a single
location. Therefore, those who have given preference to
Sahth Muslim over Sahih Bukhari have done so based on
this refined arrangement. Some Maghrebi scholars, such
as Allamah Ibn Hazm iz and others, have been
reported to prefer Sahth Muslim over Sahih Bukhari for
this reason. However, if their intention was to prefer it in
terms of authenticity, it would be considered their
individual opinion, which the majority of the Ummah has
not accepted. This is because, overall, in terms of the
comprehensiveness of the conditions of authenticity,
Sahih Bukhari is superior to Sahih Muslim due to the

following reasons:

The criteria for authenticity are based on three
factors: (1) the narrators being trustworthy, (2) the chain
of narration being connected, and (3) the hadith being

free from hidden defects and irregularities.
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As for the first attribute, the trustworthiness of the

narrators, Sahth Bukhari is superior to Sahih Muslim due

to the following reasons:

(1)

The number of narrators (rijal) in Sahih Bukhari
alone is slightly more than 430, out of which 80 are
criticized narrators. In contrast, the number of
narrators in Sahth Muslim is 620, out of which 160
are criticized narrators.

Among the criticized narrators whose hadiths are
only included in Sahih Bukhari, Imam Bukhari
0525 only narrates from them sparingly. In
contrast, Imam Muslim ¥4z frequently includes
hadiths from his criticized narrators. Similarly, the
criticized narrators in Sahih Bukhari don’t have
manuscripts of hadith from which Imam Bukhari
5% could narrate all or most of their hadiths,
whereas in Sahih Muslim, there are many narrators
with specific manuscripts, and Imam Muslim
{Wiz, narrates most of the hadiths from these

manuscripts, such as: the manuscript of Abu al-
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Zubayr from Jabir, the manuscript of Suhail ibn
Abi Salih from his father, the manuscript of Alaa
ibn Abdul Rahman from his father, the manuscript
of Hammad ibn Salama from Thabit, and others.
Among the criticized narrators in Sahih Bukhari
alone, the majority are those who are among Imam
Bukhari’s iz teachers, with whom he had a
significant relation due to association and
studentship. Therefore, it is easier for him to
scrutinize the authenticity of their hadiths. In
contrast, the majority of the criticized narrators in
Muslim are from an earlier period, making it more
difficult for Imam Muslim &i%; to scrutinize the
authenticity of their hadiths.

According to the classification made by Imam
Hazimi {4z regarding the extent of studentship
with their teachers and accuracy of the narrators,
Imam Bukhari &% takes hadiths from the first
category (al-Tabaqah al-Ula) and selectively from
the second category (al-Tabagah alThaniyah),
taking only a few hadiths. In contrast, Imam
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Muslim 22z takes all the hadiths from the second
category and, if necessary, even extends to the third

category (al-Tabaqah al-Thalithah).

Regarding the second attribute, i.e., the continuity of
the chain (ittisal al-sanad), Imam Bukhari’s 2%ii%; book is
also superior to Imam Muslim’s £iiiz; book in this aspect
because it is well-known and established that Imam
Bukhari's 44z, condition for authenticity is that
evidence must establish at least the physical meeting of
the narrator with the one from whom he has narrated,
even if it is just once, as he has mentioned in his Tarikh,
whereas Imam Muslim £4%; considers the probability of
meeting sufficient and thus attributes the 'an'anah
(narration without explicit mention of direct hearing) of
a non-muddalis (non-concealing narrator) to continuity,
even if there is no legitimate proof of a meeting between

the narrator and the one being narrated from.

Regarding the third characteristic, namely the

preservation of hadith from anomalies and defects, Sahih
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Bukhari is also superior in this regard. This is evident from
the fact that the total number of hadiths criticized in both
Sahih Bukhari and Sahih Muslim is 210, out of which less
than 80 are from Sahih Bukhari, with the rest being from
Sahih Muslim.

From the above details, it has become very clear that
Sahih Bukhari is superior to Sahith Muslim in terms of

comprehensively fulfilling the conditions of authenticity.

Moreover, the majority of critics and hadith scholars
also explicitly state that Sahih Bukhari is superior to Sahih

Muslim. Some notable critics include:

- Imam Nasa'i 22z, who was the teacher of Sheikh Abu
Ali Nishapuri 1525,
- Isma'ili 4ii%5, who wrote a mustakhraj on Sahih

Bukhari,

- Hakim Abu Ahmad Nishapuri 4%, a contemporary of
Sheikh Abu Ali Nishapuri {45 and superior to him in

the knowledge of Rijal,
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S YN

- Imam Darqutni 45, who is unparalleled in the
knowledge of Jarh and Ta'dil (criticism and

commendation).
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